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EDITORIAL NOTE 


The object of the Editors of this series is e very 
defimte one. They desire above all things that, 
in their humble way, those books shall be the 
ambsissadors of good-will and understanding 
between East and West—the old world of 
Thought and the new of Action, In this endca> 
TOUT, and in their own sphere, they are but 
followers of the highest ezampie in the land. 
They are con£dent that a deeper knowledge of 
the great ideals and lofty philosophy of Oriental 
thought may help to a revival of that true 
spirit of Charity which neither despises nor fears 
the nations of another creed and colour. 

L. CRANHEE-BYNG. 

S. A. KAPADIA. 

NORTaSlUOK SOOTVTT, 
iMPBiUAii Imnxext, 

S.W.7. 


INTRODUCTION 


This particular Mystery Play, Ti-m^kuti-dan, 
reveals the pureat Heart and znind of Tibet; 
and, aisong the religiouB dramas of the oomitry, 
takes the first plaoe in popniar esteem. Play^ 
as a nale in the open air hy travelling actors and 
actressee, the parts are knit together by the 
narrative, which is spoken, inton^, or chanted. 
The heaviness of tragedy is relieved at pointei 
by dancing and masquerades, which also serve 
to enforce one or other spiritual leeson, and in 
particular the impermanence of all thing s, 

The legend of a princo of surpassing benevo 
lenoe is the common heritage of the Buddhist 
world, for the story can be traced back to a 
period prior even to that of our Western era. 
Bach country, however, which takes the story 
adapts the play and characters, names and setting, 
to their own place in the religious world. In 
Vessantara, for instance, the Indian version of 
the primitive legend, the secret of prosperity is 
not a gem, but a white elephant; and the chief 
obaracWrs, in oontraet to those of the Tibetan 
story, enjoy the wealth and luxury which are 
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the corollary of a fertile, rich, and popolons 
oonntry. 

Less marked in casual reading ia the difierenoe 
between the women, yet the difference ia great. 
In Che ausferer life of the Ti-me^kun'dan play 
they are depicted in a manner which enrely rcff eots 
the higher ^iialitieB of the women of Tibet. 
For in that country women have a atatua in 
eTeryday life, unarowed though it may be, 
which is little below that of men—at any rate, 
little below that of the men who are nnabsorhed 
by the monasterios. It will also bo noted that 
in the speaking of one woman in the play. Gel- 
dan-tan-me, mother of the prince, there is a 
mental quality which is not overlooked by the 
gods; for Indn in his prophecy announced that 
she would be born again a woman who wonld 
hold, or captivate, mankind. 

On mani padme hum, the prayer spell which 
is repeated to infinity by an in&iity of prayer 
mills throughoat Tibet, is the dedicatory homage 
of the play to Ohan-re'Si, the Bodhisattva who 
summariseB Tibet much as St. Patrick, for in¬ 
stance, may he held to summarise Ireland. 

Adoration of Chan-re-si, together with the 
succeeding description and interpretation of an 
auspicious dream, are a revelation of the Tantrism 
whi^ is the outstanding feature of the Buddhism 
or Lamaism of Tibet. It ia evident also in other 
passages; in the aj^eals made, for instance^ to 
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all beings of beeven, eerth, air, and wafer; that 
is to say, to tbe vast unaginatiTe creation which 
is more popnloGB in Tibet than in any other land. 

This ohuacteristio of the play, wbioh is also 
the charactenstio of Tibet, has Its perspective in 
the physical features and history of the country, 
and these it may not be out of place briefly to 
indicate. 

“ An atmosphere of mystery and sorcery,” says 
Sir Gbanlea !§Uot, has long hung about the 
znoontainoua regions which lie to the north of 
India. Hindus and Chinese alike saw in thorn 
the home of spirits and wizards, and the grand 
but uncanny scenery of these high plateaux has 
influenced the art and ideas of the natives. , . . 
The strange shapes assumed by mists and clouds, 
often dyed many colours by the rising and setting 
sun, suggest to the least imaginatiTe mind an 
aerial world peopled by monstrous and magical 
figures. At other times when there is no fog, 
d^tant objects eeem in the still, clear atmosphere 
to be very near, until the discovery that they 
are really far away produces a strange feeling 
that they are unreal and uoattslnable.” 

Such is the background In nature to the huge 
pantheon of Tibet: a pantheon which may be 
analysed as half inherent to the soil, with the 
priests of the native Bon faith as special inter¬ 
mediaries, and half Buddhist as modified by 
Indian deitjee. Those are the special concern of 
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the l&»a hierarchy, which at the same time, 
howeTdT, through one or other sect holds iteelf 
at the eemoe aa priest, servant, and master of 
the whole spirit world of the country. 

The weird landscape dMcribed above may 
account for some of the phantom experiences of 
Ti>me-kun-dan and his wife on their long journey 
to the mountain of demons ; with, however, the 
complementary and lees romantic interpretation 
that these two lonely wanderers had been delayed 
on the journey by sickness and delirium oonse- 
<icent upon emotion, fear, exposure, and storva- 
tioD. 

The histoxio background requires a longer 
telling. 

Though Sakya Muni about 500 b.o. lived and 
preached in north-east India almost within sight 
of the snow-topped Himalayas, and though King 
Asoka about 250 years later had brought much 
of India under the sway of Buddhism, yet there 
was no comprehensive introduction of the faith 
into Tibet till the time of Padma Sambhava 
A.D. 747. 

Knowing tho missionary spirit of Buddhism, 
the skirting of the country by Buddhist pilgrims 
travelling between China and India, and the 
general persistence of human nature, it is felt 
that there mi^ have been scattered partial 
introductions of the faith before the eighth 
century; but of these only one is known to 
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history. King Sron-toAQ‘gatD-po, about one 
hundred years before Padma SambisTa, married 
two Buddhist wives, one Nepalese and one 
Chinese, and thus favoured Buddhism, choosing 
for his capital the place of gods, LKa-sa. 

Padma Sambhava was familiar with Bei^al, 
then a stronghold of Tantrism, for it had gripped 
Brahmanism, and had abeady mingled with his 
own faith, that of the Hahayana School of Bud¬ 
dhism. Though Tantiism is for the most part 
ignored or rejected by Buddhists beyond the 
borders of Tibet, and though it is regarded by 
non-Buddhists is decadent, it could only have 
appeared to Padma as a fine efflorescence of the 
f^th. 

This Tantric Buddhism he introduced to Tibet, 
success was clearly due to the way In which 
he sensed the supernatural in and behind all 
things; and to the downright, comprehensive 
way in which he wielded his knowledge of magic 
rite and spirit weapon. 

Thus it waa that Padma Samhhava subjugated, 
conciliated, and utilised the host of spirits whioh 
the Tibetans knew from the indigenous Bon 
faith, Shamanism, or nature worship, half reveal 
and half conceal themselves in the life which 
breathes and moves upon, under, and above the 
earth, which lurk beneath rocks, hide within 
trees, peep from rivers, whisper in forest, and 
shriek in the wind. The Tibetans knew this, and 
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Padma in all pro'ba'bility was aware that such 
knowledge, to say nothing of its ralue to poetry, 
would serre the missionary wishing to promote a 
religion higher than auythii^ of which the 
natires in general were till then aware. 

Instead of denying he anbdued. Thanks, then, 
to his effort, the phantoms of the land became 
neutral, or, when fitly invoked, proved themselves 
alliee and friends. 

In the three hundred-odd volumes of the 
Tibetan religious canon, the Kati-gyur and Tan- 
gyvr referred to at the end of the play—that is 
to say, the Buddhist aeriptuies and the exegesis 
theroof'-abont one-tenth are devoted to the 
Tantra called in Tibetan, rOyud, a word which is 
applied to the necromantic books of mysticism, 
and to the mysUc, 

Tantrism, ^en, it may be eaid, rises to snblime 
mysticism in the minds of cultivated lamas or 
upper clergy ; though it deecends to necromancy 
and polytheism in the minds of most others. 

Not merely does it inclirde mantras and 
mandalas, charms and magic, but it doubles, 
trebles, and quadruples the number of Buddhas, 
or rather Bodhisattvas, by representing them in 
various moods. 

The most common of these is the monstrous, 
or fiendish, under the assumption that the Bod- 
hisattva can thus combat on equal terms the 
demons infesting the country. 
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Almost etiuaUy common is tke mood orotic 
which represents the Bodbisftttra with a sakti or 
consort, As the Bcdhisattra is held to be the 
epiritnal aotiTitj oi the Buddha—who hes passed 
to bliss beyond the good and evil of the world— 
so the eakti is held to be the Tital ioroe» or, 
flippantly, the better half of the Bodhisattva. 

In the Om mani padm^ ftum, for instanoe, the 
syllables Mani«padme represent in all probability 
the name of tu eakti of Chdn-re>ei; whilst the 
spell as a wholo is thought to hold within it 
further mystic meaning, 

Its utterance is an ampUed adoration of Od- 
dpag-med (pronounced O-pi^nie), otherwise 
Amitabha, or Meaeureloas Light, the moat adored 
of the five Contemplative Buddhas, Simultane¬ 
ously is awakened his spiritual activity which 
bficomes operative through his Bodhisattva, Chan- 
re-si ; whose vital force meanwhile is manifested 
through his sakti, Mani-padme. 

Among the blessings the spell is expected to 
bring is that of entrance into Amitabha’s paradise 
of the West; for salvation by faith is as firmly 
held by sects of Buddhism es oi " Cbristianism ; 
and held notwithstanding the implication of 
primitive Buddhism, that all is governed by law 
the inexorable working of which cannot be set 
aside by the spontaneous operation of mercy. 

Chan-re-si, like all Bodhisattvas, forgoes or 
postpones Buddhahood, or Nirvana, in order to 
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aid iiuman beinga in tbe “ slough of ezistonce ” ; 
but his particultf fimotion ia to help the inhabi¬ 
tants of Tibet—to be, in short, its guardian 
Bodhisattra, or, as we saj, ita patron saint. In 
proof and emphaaiB of this he is incarnate in tho 
suoeessive lives of the Dalai Lama. Homage to 
Chan-re-si, therefore, is bound up with religious 
patriotism. The position woidd find its parallel 
if we could restore to our sovereign the divine 
right of kings, and hold that witl^n hrm is m> 
oarnate our patron saint, Sh George. And is he 
not? 

By this mnltipUcation of Buddhas and Bod* 
hisattvaa and Incarnations with the further 
elaboration of folk-lore, there has been devebped 
under the inf uence of Tantrism a huge, complex 
hierarchy. For the due comprehension of this 
as to tank and status, embl^ ^d attribute, 
the issue of a kind of Blu^bcok, or Court Guide 
of Divinity and Demon, may well occupy the 
attention of a monastb pnblisMng house. 

Roughly the host falls into the foUowing order, 
somewhat modifed from that shown by Waddell: 
(Z) Buddhas, many score; (2} Bodhisattvas, in¬ 
cluding certain femalee called Tara, and certain 
lamas deemed worthy of sainthood; (3) tutelary 
gods and demons; (4) wizards and witches; (S) 
genii and godlings; (6) guardian spirits or angels of 
country, locality, domestic hearth, and individual; 

(7} vampires, air-sprites, corpse spectres, etc. 
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As shovn again and again in tha pla^, all thesa 
must be remembered and propitiated when help 
is needed in time of trouble or difBculty. 

It may be of further interest that Cban-re-ai, 
in looking every way with the helping hand of 
inteUigence, as shown by the symboHsm of eleTea 
heads, four arms, and thousand eyes—rendered aid 
in the conversion of Mongolia, 

When the Mongols ruled at Peldn from 
about the middle of the thirteenth centnry, 
KubUai Khan had friendly relal^on with the 
lamas of Tibet, which led to the “ oonvenion” 
of the Mongols'—an official conversion which faded 
with the power of the ruling house. 

A century or so later rose Tsong-khSrpa. 1366- 
1417, the last great Tibetan reformer. He it 
was who founded the Ge-log-pa, Virtuous or 
Yellow seot, which came to m regarded as the 
Kstablished Church of the land. Also he gave 
the chief ecclesiastio jurisdiction of Tibet to the 
Grand Xama of Lha^sEL, deoreeing that in him 
was incarnate Chancre'S!. Tsong-ka-pa’s nephew 
was the first of this ecclesiastic lineage, 

The third of the line, So-nam, IS43-1686, 
yielded to the invitation of an important Khan to 
visit Mongolia. His journey there was symbolic, 
for he appeared as Chati-re<8i of the four arms, 
and his horse left in its wake the magic syllables— 
Cm mani padme hum. More important to 
history was the mass meeting held on the shore 
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of the KokoDOr to celebrate a general conversion ; 
for then wae bestowed on the Grand Lama, 
otherwise Ghazi>r^ai incarnate, the Mongolian 
title Da-lai-^in Tibetan rGya mT'so, meaning sea 
or ocean, in admission of profimdity. 

Better known to history is the fifth Grand, or, 
as he should now be called, Dalai Lama, 1616-1680, 
who established the temporal as well as the 
ecoleslastacol power of himself and his successors, 
and who also built the palace of the Bo-tSria at 
Lha-ea. 

So it came that whereas primitiTe Buddhism 
was without organisation more elaborate than 
that oi the monastery, an inatitation cut of from 
the distraction of State, government, or pubUc 
life, Tibetan Buddhism has become Lamaism, 
and claims to corer every necessity of State as 
well as Church. The two are interwoven. Look¬ 
ing from beyond the frontier it is di^cult to see 
State fox Church : the Church U the State; the 
State is the Church. But there is one obvious 
weakness—dependence upon another country, a 
vassalage sometimes obWved, and sometimes 
ignored. Under the Mongol dynasty and early 
Mings it was a source of pride ; under the later 
Kanohus a source of irritation. Then the nilera 
were disposed to lean toward Russia when the 
prestige of that country was at its height. To>day 
it is another country. Which is scarcely satis¬ 
factory from the standpoint of lamas who wish, 
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in their own melephoiicftl language, to preserre 
the hogging-bowl unbroken. 

Conaideru^ the hold of the lama and of the 
monaeterj, it is curiouB that the former ia only 
mentioned onoe in the play, and that the latter, 
the eseential organisation of Buddhiam, and 
whioh in Tibet tod Mongolia coTere the land, ia 
not mentioned at all 

But reference is made to the hermit 8«ge, a 
laconic apecimen of hia kind. Poeaibly ie writer 
of Ti-uxe-kun-dan may haTe been some such 
derotee and poet as hfi-la-ras-pa, 1038-1122, who 
wandered in porerty otst the country, loved 
natnr^ and preach^ lus message in rerse; 
that is to say, one who favoured not the com¬ 
paratively easy life of the monastery, but who 
deemed the austerer life of the lonely aacetio to 
be more fitting the religious, and who, therefore, 
knew much the same life as Ti-m^kun-dan in 
his wanderings. 

As these religious dramas are represented by 
atroUiog players, it is not improbable that more 
or less topical allnsions are added from time to 
tune, and are worked up into different vereiona 
an assumption which Boems to be favoured hy 
some evidence of inequality in the writing At 
any rate, because the word Pota in the prophecy 
seems to refer to the hill at Xiha-sa which came 
into prominence with the building thereon of 
his palace hy the 5th Dalai Lama, is not 
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BuSoienfc proof that the play ae a whole wae 
written enabse^uently. 

Tibetane, however, ore less curious, and, 
therefore, less exact than Buiopeans as to details 
of authorship, chronology, topography, etc. But 
it is said that Bhe-t^, the k^dom of which 
Ti'Zne'kun-dan wae prince, and later king, waa 
in the tangle of great mountains west or sooth- 
west of Thbet. From thence on foot it was a 
journey of months to Ha-shang, the mountain 
in Tibet whose evil reputation waa worse than 
its reality. The river they were enabled to cross 
by the miroculoua heaping up of the waters to 
reveal a ford was probably the Tsang-po, known 
along the Assam part of its course as ^e Brahma> 
putra. 

The restoration to Ti-me-kun-dan of his sight 
belongs to another order of the miraculous. 
The ejection by himself of his own eyes is 
described with vivid realism. But, East as well 
as West, it is impossible to hold a general audience 
in long tension : to the craving for compensation 
and justice in this life theM must be some 
concession. In the acting, then, the prince has 
the organ of sight restored. But the text sim^y 
says that in answer to prayer he is blessed with 
the two eyes of perfect, heavenly wisdom more 
olear than before. 

Though the Ti-me'knn-dan drama is a vale 
of tears, it is not without touches of more or less 
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unconflcions humoar. OoPiideiiiig that love of 
bathuag has cot yet become a obaractenstic of 
people in mountaio laade; it is quaint that tbe 
son should eay—mth scarce concealed sarcasm 
regarding the immaculate father»tbat he, his 
brother and eister had not embraced their mother 
beoause they had been pollirted by dirt is Berrioig 
Brahmans. I^oubtleas they had learnt tbe value 
of, at least, ceremonial cleanliness in serving 
those same despised Brahmans. These, it wiU 
be noted, are depicted as greedy viliains, much 
as are the Jews in Western literature, and prob¬ 
ably from much the same cause—reli^us 
rivalry. 

Knowing that the Tantrism of Tibet ia far 
removed from primitive Buddhism, one would 
be led to expect the elements of degradation in 
its literature. But Ti-me'hun-dan is one proof 
to the contrary. Blast and West there are 
other codes of virtue, and there have tome to be 
other relationship between father and children, 
husband and wife. But in essence tbe teaching 
of the play is not far from that which taught 
" If thine eye offend thee, pluck it out,” and “ If 
then wUt be perfect, go and sell that thou hast, 
and give to the poor, and thou shalt have treasure 
in heaven.” In short, the religious fervour and 
spirituality of the play are beyond all dispute. 

To Sir E, Denison Ross, C.I.E., Ph.D„ the 
writer is much indebted—an indebtedness which 
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is horaby ackncrwledged witb gratciul tbanks^foT 
belp and enoouragament in studying tha language 
and literature of Tibet. 

It was Dr. E. Denison Boss, as he then was, 
who prepared for publication by the Aslatie 
Sooiety of Bengal the Tibetan test of the Ti-me- 
kun-dan play. Later he gave an unpublished 
r^eiifni of it to Monaieur Jacques Bacot for the 
purpose of the Trench translation which appeared 
in Volume £11 of Zes Olassi^es de I’OrUni. Of 
this work the present writer can say, as Monsieni 
Bacot said of the risvmi —BUe zn^a dtd pr^oieuae 
pour ^lairoir plus d'un point douteux ou pour 
en con£rsxer I’interpr^tation.” Otherwise, the 
present English translation has been made by 
the writer direct word by word and line by line 
from the Tibetan original text, and Taries much 
from the French. 

It is also necessary to acknowledge indebted¬ 
ness to the following works, each in its way 
monumental: 

1. Tibetan English Dictionary, by H. A, Jaschke. 

2. The B'uddhism of Tibet, by L. Austine 
WaddeU. 

S. Hinduism and Buddhism, by Sir Charles 
Eliot. 



TI-ME-KUN-DAN 

PRINCE OF BUDDHIST BENEVOLENCE 

A Myst^ Flay iranslaied from Tibetan 
Text 

On niani padme hxaa I ^ 

Homage to the aubllmd Clian«re-ei I 
Immeasurable kalpa ago, 

In the capital city of the Bhe-t4 country, 

Eling Sarkyong I^pel—Earth guardian of glorl- 
ooa renown, 

Had three thousand ministers with power oTei 
sixty fendatory princes, 

Datsling jewels he possessed, jewels in amazing 
variety. 

Than these, moreover, he owned a gem yet more 
wonderful, 

* An addreea or pra7«r feo the Bodhiiettva, CbtS' 

re's! or otherwise AvnloldMevAjft, the 

tpiritue] son of th& Soadha Od-dpag>asd, othervoe Am i, 
ttbbft, UMfunkM Light. 
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The 8o-C£kll©d Go*do-pung-chujn. * 

Possessed of power, he bad fire hundred queens 
of rack and lineage, 

Fire hundred queens endowed with wealth of 
this world, 

^d very beautiful. 

Though these queens had fifteen hundred courts, 
There was not even one son. 

In distress because of this the King was advised 
by court astrologers— 

To do honour to the Most Precious, * 

Bestrew oblations to the eight classes of spirit- 
demons, 

Administer alms to the very poor. 

Then will appear a Bodhisattva' transformed into 
a son.** 

Becoming happy once again, the King 
Bid honour to the Most Precions, 

Beetrewed oblations to the eight classes of spirit- 
demons, 

* la Tibetan orthdgrapl^ dO«« deun^ ’}o^, whieb 
meaofi litarail;—wenta xviahaa armj aubditM, or aeeom* 
pUahM. Thif M the aarue, or oountarpart, of the dot*manj, 
or wuh-procurias gem. 

* ^e Mc«t Predoua. diton«fne .^,—10 a triad, 
viz. ^ddha, the Doctrine, the Cbu^. la earre&t use the 
ciTprneni'nn hM m eoroe decree the aigniSoation of Our word 
0^, and ia thns translated by missionaries. 

* Tba Bodhiaattvn npreaante perfoot spiritual activity as 
well as anligbtenraent. He may be rasordad as a Buddha 
demsaata who taniae in ihii world, thereby poetpooinff for 
liiBselfthe peaoa of Nirvana, in erdtf to promote tbe w^are 
and ealvatioD of men. 


23 


TI-ME-KUN-DAN 

Distributed alms among the very poor. 

Soon after this, Queen Gel'dan-san-mo, who was 
in harmony with all, 

Possessing the excellence, and renouncing the 
eight defects of woman, 

Knew from an auspicious dream that a son would 
be bom. 

Going into the presence of the King, she prayed : 

0 great king, ruler of men, hearken to me. 

In the sleep of night there has come an auspioioua 
dream. 

From fibres, three hundred and sixty, of my 
body 

Came into being the wheel of good fortune abot'e 
my head 

With a gleaming dcrje ^ of gold, 

The point of which has touched the senith of 
heaven, 

Eadiating light in ^ the ten directions. 

The splsndcmi of rainbow endrcled as tent, house, 
cave. 

Into the empyrean void were blown three white 
ehell-trumpete. 

From the hdy, imponderable ehntxe of my 
body, 

Will appear a son possessed of wisdom and 
lineage. 

‘ Thii word rdo-f^'e meeu both diecoond and thvuder- 

bolt—the rituel sceptre of prieett. 2t forms the first two 
of the plMe*aemo bown to the British u DArjMliQg. 
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The ptopitaous dftte by star uid pJanet 
Betc^ene & son endowed with blessing. 

Fuldl, then, the rites and offerings in all dire<^ 
tions. 

Thus she petitioned 

And the king, greatly lejoioing, replied thus: 

0 Gei-dan-zan-mo, attuned to my very sonl, 
Companion inseparable one moment from 
myself; 

As thy body is the shrine of a god, 

Then the wheel of good fortune at thy head, 

And the genesis of gleaming dofje of gold, 

Are sign of the coming of a guardian lord 
of all. 

The r^bow encircling as tent, house, cave, 
Betoken the coming of an incarnate Buddha. 

The blowing in spaoe of three white trumpets, 
Tells that his fame will be proclaimed in the ten 
directions. 

Upward, the Tirtue of honouring the Most 
Breoious, 

Earthward, the distribution of oblations and 
alms. 

Will be bond of oomu^ heir to Mng without son, 
Bond that my wish will come through thee 
As thou prayest, the rites will be performed 
By lamas with three-fold splendour of learning, 
loyalty, and goodness, 
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And five Knndred pundits will read the heart of 
the sutrae,! 

Binding by religious gesture all space without 
interstices. 

They will expel evil by incantation and magic 
dagger, 

Pronouncing the n^* * of hum / and p'at / 

They will combat hostile fooe with tools of 
downright aagio, 

And crush to naught the spirit foes who ontrage 
faith, 

P^inging magio cross and oblation weapons, 

To bring thereby both joy and blessing. 


After the King had thus spoken the rites were 
performed. 

Some nine or ten months later, 

The Prince was born. 

The Prinoe at birth cried naught but this ; 

Om mani padme hum I 
And thus fiowed his tears. 

Hie love toward all creatures was like the love 
between an only sen and Ms mother. 

The Ministers of the King, being greatly delighted, 

* Tbs 0utrM are &b» MOMd wriCmgi or aoriptuM. 

.?!“ Wpweefite tho aound made ia moraarute 
quiokly Mid repefttodly «« ot othar apoL, auoh aa “Ota 
roaw padma bun 1 ” or Om vajn paaih«un p’at t Both 
/ and p al / aw daenad to be etroos ojeoulatwna for 
the Buppreeiioo of evil apiritai 
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Najaed the Prince—Ti-me-tua-dan (Immaculate) 
And presented unimaginable offerings of 
oblation. 

The Prince dwelt at the Ga-wai-aam>HDg Palace 
(sojourn of happy thought), in a wing like to 
precious stones. 

At five he was skilful in writing, in calculating, 
And in the five classes of science ^: 

Also he had in mind all the saatras.* 

The Prince said: All creatures are one's father 
and mother. 

Then he epako these words: 

Alas I the deep ocean of the Icor^via} 

The yearning pain within it is like to mine. 

That sentient beii^ lust for illusory wealth— 

Ah the pity of It I 

Alas ( AH the pMns of the ibor-uo. 

Woe I Woe ( What use is thereby served t 
A city burning as fire heap with earthly 
desires, 

^ Th9 qIbom of soieace ftro: 
f. Word* or l*n|;uafia. 

3. L«gio Or pbiloso^y. 

S. Dootrino of mystios or Choology. 

4. Modidnoor hodias* 
a. Uooh*nioal 4Jti. 

* Th* $Mtra it a rollslout comnen^My or pfailo«ophio work. 

* Kor. the root of tkis word> with iU dBrivatiTSa, fttpi 
oircl«, droanfoTvtcet rotiaue, disk, wbeol. to tura rovoid. Mo. 

M gubMa&ti^, moans iho orb» or round of trano* 
CDigratioa. To oocapo from tba hir-toa it aqulvdaaC to 
Kirvana. 
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Uofreed from grip of tlie ego; Ah the pit 7 
of it! 

3iiniing in the fre of ondJess hor-va^ 

The lwr-\oa of sentients of the three Dha^ >— 
Where'er they look there is no sal^ftbion. Ah the 
pity of it! 

Workers of the world who toil ceaselessly, 

Whose pain is ‘without termination. Ah the pity 
of it I 

In the delusive mind nnreet of man and 
wife, 

There is hope of lasting attachment. Ah the 
pity of it) 

As pursuit o! soUtude in the fatherland, 

So is egotism and self-lore. Ah the pity 
of it I 

The making of discord in the harmony of 
beings, 

'Twizt parents, self, and another. Ah the pity 
of it I 

The heaping in ayance of wealth lika honey, 

A hoard which others will spend. Ah the pity 
of it ( 

Beinge who bear the great burden of sin, 

Who fall down the abyss of damnation. Ah the 
pity of it! 

^ Dhotu ie h«re Bp«H wrtb a c«plUl to dktiiisruifih it from 
eightoea dAcBuof seow mi nind anftlysis. Tb« thrM 
DSatu ftro: {!) Tho rsfios of dMlre. (S) Th» ngioa of fcno. 

E TtM of fo m Jowneaa. Tbt third U tht Ughett; 
k it i»Us Rhort of 
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The teachizig of truth not comprehended, 
Perrertlng Qie ignorance of human bdnge. Ah 
the pit 7 of it 1 

Ti-me-lnm-dan, Sublime * Wish*fuJ£]ment! I— 
In the midst of head-turned human beings— 

The closely hoarded treasure of one’s father, 

A hoarding without profit or t^uinteesence, 

1b it not right that 1 dispense in alms ? 

Thus he spake. 

The father said : 

0 my Ti-me-knn-dan, Sublime Wish-fulfil¬ 
ment! 

My first imhom, my pain was inconceiTahle, 

l?ow, behold, my treasure stored 

May be dispensed to gire thee happiness. 

Thi^ he spake. 

Thereupon the Prlnoe gave alms without 
measure, 

Till ail were freed from pain of pov«ty. 

At that time an eTil-minded Minister, Ta-ra-dse, 
Game into the presence of the King, and spake 
thus > 

0 great King, ruler of men, hear my words! 

^ Tbe word bK9 tnuulAted '* SublizM if cft«n ufsd as 
or pvt of tbe nsme of dvUae. TbsexproMion trsus* 
laMd Wifh-fuldbnont *' if oso of the laaDjr zisows of Buddha; 
sad if also spplisd to 4 cerbsia spolh 
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All the wealth that thou haat ganiered, 
Ti-me-kun-dsu, lackusg thought, is scattering. 
Without wealth, a king becozc^ the subject of 
another. 

It is espedient, then, that Piince Ti-me-kun- 
dan 

Should eepouBd Frinoees, and secure treasure. 


Thus he entreated. 

Then King and Mmleters took counsel tog^eof, 

And chrae Men>d^zan>ino, daughter of '^^wa- 
aan-po, 

King in the Lotus country. 

Pleasing to all she was brought for consort of the 
prince. 

The maiden, honourii^ him es lord, bowed low 
her head, 

And rejoicingly from the precincts she praised 
bim thus: 


Because of purity thou art Tiotor incompar* 
able, 

Dowered with excellence beyond the range of 
thought, 

With honour and wealth thy well-being is 
infinite. 

Thou fuIfiUest all desire likA the wish-granting 
gem. 
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BeJsolding thee, 0 Eing that teaoheth religion,' 
Zan*mo is ^ppy, and her eonl greatly 
lejoioeth. 

Thus her homage. 

The Prince, approving Zan-mo, answered thus: 

0 thou from birth natarol, beautiful, 

With joyous gesture of dance, and tunefulness of 
melody, 

Beholding thee, ez^iuisite goddess, 

I too rejoice, and my soul delighteth. 

By the power of prayer we two ai:e coma 
together, 

Thiioe happy in glory and well-being. 

Thus be spake. 

Then the Prince and Princess retired within the 
palace. 

And there they dwelt in the practice and enjoy- 
ment of holy religion. 

Three children, two eons and a daugliter, were 
duly bom. 

The eldest was called Le-dan—Good. 

The second was called L^pal—Good, noble. 

The little girl was named Le-dze—Good, beau¬ 
tiful. 

And great festivities marked the birth of each 
child. 

' IJMMU7, 0 Eiog that tvtfMth th« vbeel or 
cl doetTifi«> 
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Od« da;, whilst King and Ccpuncil viewed the 
flower garden, 

Man; people gathered round the gates of the 
palace, 

And, with e;e andtongne like sheep in a elanghter- 
house, the; looked at the Kin g, 

The Prince, thereb;, was moved to deep oom* 
passion. 

And with tears flowii^ he sighed deeply. 

Oppressed by great sadness he re-entered the 
palace, 

Murmuring; Om rnani padme hum [ 

Without taking food he then fell asleep. 


Later the King oame to his son and said: 

My good Ti-me-kun-dan, Sublime Wish-fulfil¬ 
ment, 

In the noble palace oi Qa-wa-sam-ling 
Thou canst enjoy happiness, wealth, tbe follness 
of desire. 

Yet thou rejoicest not in happiness. 

What, then, causeth thy dlstr^ ? 

^ak openly, keeping naught a secret. 


Thus he spake. 

So the son entreated : 

Hearken, 0 Sire beloved, god-power poaBOssing ( 
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Alfljj f All the paim of the lx>r-ioa I—~ 

Beholding and pondering the vearinees of man* 
kind, 

Homan beings blindly pursued by their deeds, 
With others of the sis classes of beings,^ 

Bisking the fall to re>hirth, age, sicknees, 

d^th, 

1 reflect, li these ‘tv'ere free from fall, 1 would be 
free from affliction. 


Thus he spake. 

And the father s^d: 

0 stainless son, listen to me I 
Since the pain of beings is the isaoe of their own 
deeds, 

What use is serred by thine affliction 1 
Enjoy then, Ti*me*kan-dan, thy great felicity, 

If ^ou heed not my word thy sin is great. 

* (1) XAa ; gods er epiriU. 

(t) IM ma ^ ; Uc. zkot gods. CiCftni or Murss of 
tbs slopM of Mount SiuDsru who fight sa&iost gods. 

(5) Mi: Mm. 

Cud or du-do; croeturoe of tL» aoimal world/ 
Lit* ooiogs who ttoop in distmotioo froio miui who ste&ds. 

(6) Yi-du^t "toatAlisod ghosto*' of the outskirts of 

hsU. Thsy sufisr aa storuty of ungratifiod hongsr and 
Uurat: acd ars depiotod with huge but thraad*liks 

throats. 

(6) dM^al-b<i-pa, JJjfol-va-pa : oraaCoras of hell, of which 
ibara ara eiftbMsn regions. Tbeso laclude eight oold 
auht hot bells, thaa which the eo-eelled ObrUciaa doetriaa 
of eternal punlsluseoi had notbiog more terrible. 
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Thus he 8|>ake. 

And the son again eaireatod : 

0 Sire beloved, ruler oi men, heuhen unto 
me. 

At the palace gated 1 have seen the pains of 
men. 

Of people destitute, without poBsession. 

If wealth amaased by my fatW 

1 may give in alms, 1 wo^d be free from misery.' 

Thus he pleaded. 

Then the father said: 

0 my Ti-me-kun-dan, Sublime Wish^fulfilment! 

I have no other thought than this— 

That thou, my son, be happy, renouncing 
wretchedness. 

Thus having spoken, 

He gave to his son the keys of the treasury, and 
eaid: 

Use my wealth to thine own happiness. 

So the Prince piled on one side the wealth of the 
treasury. 

Then, issuing word to mankind of the ndn* 
descent of alms— 

> Thii implias e staW of beatitude almoat equiva2«Bt 

KirTua* 

3 
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Om aani padm© hum—for thus he incited 
them— 

He delivered ell from pwna of poverty, 

At that time in the eandy border country, 

The King—Mighty Tree Throne, who had haek- 

slid^, 

Brought together his attendants, and said: 

0 Betinue of mine, listen to me. 

In the great dty of the Bhe-W country, 

Prince Ti-me-kun-dan, thus called, 

Has Towed to give his wealth in 
To give, without pe^tiality, 

This is said by aU ; mine own ear hath heard. 
Say, then, who will dare go to soHoit 
The gem—G^d^pung ohiim ? 

To him will I give the half of my kingdom. 

Thus he spake. 

Thereupon some of the retinue said: 

He would not give the gem, and one’s life would 
he in peril. 

Others added: One may never reach a country 
so distant I 

No man, therefore, came forward to offer. 


Then rose an aged Brahman whose mouth was 
without tooth pearl, and said; 
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0 great King, 11)eg to go. 

Procure tra^ requisite, clothes, ahoea. 

So the King provided these things and sent him 
forth. 

The Brahxoafi, after crosaing many passes and 
valleys, reached the Bhe<t^ country. 

Without the gate of the palace, with chin on 
hand, he sat and wept. 

A Minister coming for& inquired whence he 
came and what he wished t 

The Brahman said: 1 come from the desert. 

I beg that King Xi-m6*kon-dan will give me 
food. 

The Minister presented hie request to the 
Prince, 

Who Joyfully went to the gate of the palace, 

And said to the Brahman : 

Ah I Friend I thou hast come a long way. 

By crosaing qoichly many passes and valleys, 

Art thou not both worn and weary ? 

Speak what thou wishest. Quick I Courage 1 
WeUj 

Thy wish by me is now accomplished. 

Thus he spake. 

Weepily, the Brahman put his palme together in 
prayer and said: 
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Only eye <rf beinga innameiable j 
My country—it ia the Sandy Desert. 

My King^ IGghty Tree Throne, 

By disease, after three years, has died. 

B^use of this both eubjecfs and eerranta are 
perishing. 

My name is Lotro—Understanding. 

The father of a hungry household, I am 
Besie^ by children's children like famished 
yudvags.^ 

In <lay>time, lacking food, they are an 
hungered. 

At night, without clothes, they naked assemble. 
As thou art kind to oil without distinction, 
(Jiving gifts to all without partiality, 

Then to us poor Brahituia, 0 Ti-ma-kun-dan, 
King of Bhe-t4, 

To us, 1 beg, grant the alms that heart doth 
crave. 

And till death will I pray the prayer of six 
syllables.* 

Thus ho implored. 

Thereupon the Prince led the Brediman into the 
treasury, 

And gave him jewels in aznaziDg and moonoeiv> 
able variety. 

* 8m aoto on page SS. 

* pM;fer of kx eyllablMt Le* the "Om noni pedme 
bum \" 
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But tlid Brahman said: 

0 great Prince, hearken unto me. 

Hy coming here is not for the sake of these 
gems, 

But for the Go-do-pvmg-ehum. 

0 Ti>me<kan-dan, King religious, 

Grant me, I pray, the Go-do-pung-chum. 

Thus he begged. 

The Prince, answerir^, said: 

Hear me, holy Brahman, Lo*tro. 

The precious jewel Go-do-pung-chum 
My father has not given to me. 

Moreover, my father hae said. We must not 
part with it. 

If it is reliniiuiahed it will result in a quarrel, 
Accept, then, of jewels in my possession, 

But renonnce both hope end fear regarding 
Pung-chnm. 


Thus he spake. 

And the Brahmen said: 

Thou, 0 King, give ear unto me. 

Having mnch heard of thy fame in almsgiviag, 

1 haTS travelled far, enduring great ha r d sh ip. 
Incredible is hope and fear li^ this. 

If thou canst not bring thyaelf to grant the 
jewel, 
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Then ’tia false thon gireet otiew what they 
wish, 

Alas, alas, if such be thy tow 1 
Now, retvirmng to mine own country, 

These jewels are not necessary, Take them 
yourself. 

Speaking thus angrily he turned end went 
away. 

The Prince, following the footetepa of the 
Brahman, cried: 

0-ho I Brahman, purane not your intention to 
return. 

In hindnftw of heart, listen to me. 

This is the story of G>do-pung-ohuni: 

A white nymph from within the ocean 
Preaented it to Sang-gye 0-pa*m4 * 

And 0*pa-m6 bestowed it on my father. 

But the King, ruler of men, has not giren it 
to me. 

The realms of the King are firm and wide¬ 
spread. 

By Tirtue of Go-do*pung-chum. 

That subjects and setTants inorease in number, 

We owe it to Go-dchpung-chum, 

Da-wa-zan-po, and three thousand ministere, 

Also are eTolred from Go-do-pung*ohum. 

> Tbia r«(ere to Buddha Amitsbba, o» Od-dDfijx^med t 
MearardaM Light. 
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Our fullness of joy, glory, and wealth 
Goiiiee iiom Go-do-piuag'Ohum. 

^Thlfi precious fiihsk gives form to all dealre, 

Its power secures the sovereignty oi men, 
Conquerii^ the warlike host of alien enemy. 

On this earth ’Us the gem most precious, 

The wealth distinctive of three thousand 
worlds. 

Neverthelees, the giving of alms is the way of 
religion. 

Though, then, thereby my life be forfeited. 

To t^, 0 Brahm^ Lo-tro, will I give the 
gem. 

Having thus spoken, 

He placed the gem within cornelian casket, 

And, with an elephant, gave the Braht^ as 
gift. 

Then he spake these words : 

Rise now, 0 great and worthy Brahman, 

Kiso, mount this elephant with youthful strength 
aud sHU, 

AtiH swiftly bear the Pong-ohum, the mine of 
every wish. 

If my father learns his loss he will follow in 
pursuit, 

To take from thee both elephant and gem. 

Nor will that suffice. will also take thy 
life. 
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Renounce, then, leisuie. Strire in haste to get 
awaj; 

And BO aooompLiah thy great good and mine. 


Thus he spake. 

Then the Brahman praised the Prinoe : 


0 royal son t 0 Prince of Buddha ( hold this 
in heart. 

Of beings in the three Dhattt thou art the sole 
defence, 

The Buddha inoamat© of past, present, futnre— 

In three worlds the way of deliverance, the perfect 
guide; 

Thon art the doctrine of Bnddha that maketh 
day I 

The ferry that croeseth the flood of the few-ttw, 

Thou art as an army that anbdueth 

The hor-\oa of the six classes of heings. 

Thee, 0 brave and skilful, thee I salute, 


Thus having praised, 

The Brahman departed, bearing the gem on the 
elephant. 


Then the Prince prayed this prayer: 

0 Sons of Bnddha of the ten compass points, 
Hesgkea unto me I 

That I may accomplish the wish of all beings, 
And the Mahayana doctrine of almsgiving, 



TI-ME-KUN-DAN 41 

Grant that the Fin3g>chain he not rohbed b 7 
another, 

But safely reaeh the sandy border land. 

Thus haTing prayed, he went back to the royal 
palace. 

When about one month had paaeed away, 

And the absence of the jewel was obserred, 

Great was the distress of ministers, retinn^ 
people. 

Then the e^il Minister, Ta>ra>dze, 

Entered the presence of the King, and said: 

0 King, ruler of men, listen to me. 

The lordly jewel Go-do-pung-ohum, 

Thy son, without sense, has given an enemy. 

If thou believest not, search the Treasnpy, 

The Pnng-chum gone, what wilt thou do with thy 
son I 

Wilt then not subject bim to i^teons law ? 

Thus he spake. 

Then the Ki ng spake these words: 

Thy report. Minister Ta-ta-dze, is it tme ? 

Of talk one heats half is tme, half is false. 

Examine, then, this happening with zeinutost 
care. 

How can one ■ fcbi-nV the Pung-ohum given ekQ 
enemy 1 
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Tliue he spake, v 

Agom Ta-ra-dse continued: 

The preoioDs jewel Godopwg-ehum 
Has heen given em enemy,—mine own eyes have 
seen,*— 

Given a Border Brahman since then departed. 

H thou l>eUevest not the truth of my word, 

Then giving hy son and heir must go un- 
oheoked, 

It matters not to me, Do as thou pleasest. 

Spealung thus in auger, he went away. 

Then was the mind of the King deeply dis¬ 
quieted, 

As if he had drunk a poison virulent 
He staggered dazed ; his face was livid. 

As soon as day dawned within his chamber, 

He rose and went to the place of his son. 

The son looked down with bwered head 
As the father spake thus ; 

0 my Ti-me-kun-dan, Sublime Wish«fttlfihnent I 
With utmost candour speak stralghtly the facts. 
Begotten from the flesh of a great roi^, 

The light arising upon many million cities, 

Thou hast not given to an enemy 
The precious fount whence flowed the fortune of 
oui race 1 

Ti-me-kun-dan, thou rjiast answer plainly. 
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Thus he spake. 

The son prostrated himself with hands joined in 
prayer, 

Yet unable to utter a word. 

Agcun the lather spake : 

To me submit ninety-two thotisand places of 
populaticm. 

Sixty prinoee, and three thousand miidsters. 

1 own fire hundred exceedingly preoious jewels, 
Numerous stores of gold and silrer, 

And many distinctive lands of wealth : Yet— 

Is it true thou hast given the Pung-chum to an 
enemy 1 

Thus he spake. 

The son said to himself ; 

As one is unable to produce the jewel, seorecy 
is impossible. 

It is neoessaiy, therefore, to explain frankly. 

Having thus thought, he said: 

0 great King, ruler of men, hearken to me. 

To a man who had performed the penance of a 
long journey, 

A man exceedin^y poor, without food, 

A man afflicted in body by hunger and thirst, 
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To a Brahman of the horder-land, it is true I 
gave the gem. 

I beg mj father will not reprimand. 

Thus he spake. 

The father King, becoming nnconsoioua, fell; 
And all the ^ueena were oppressed hj great 
•grief. 

Recovering a littb later, the E^g spake thus: 

In the North, in SH-bhi-na-dan, 

The royal ruler, Kve-Voice Hamony, 

Has not a gem of snoh-like power. 

Southward, in the land of precious stones, 

Of whose kind the fame is limitless, 

There’s no gem of such-like potency. 

In the cent^, coral laud of Ri-dia-ko-sha, 

No each gem haa In-dra-bho-ngi. 
hfy magic flask, great mine of fortune, 

The dr^ of foe abroad, the friend of peace at 
home, 

The treasure choice without a price, 

Thou, wicked foe, hast made to vanish. 

Thus scattered to the wind my realm is gone. 

Thus he spake. 

Then the son replied ; 

0 father, ruler of men, hearken to me. 
hfy greatest joy U giving alms. 

I vowed—to give to others what they wished. 
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To giTd—shonld any aak such saorifce— 

To give—ay sons, my daxighter, my own life. 
Wonld that my eire were lees attached to 
wealth. 


Thus he spake. 

The father said; 

Heretofore^ while we owned the jewel, 

My kingdom knew abiding happiness. 

Now that the Pnng'Ohum lb not ours, 

To enemies my realm must pass. 

Why thus ? My foe of former life, 

Why, not asking father, nor consulting mother, 
Why this gem distinctive gav'st thou an 
enemy ? 


Thus he spake. 

Again the son said: 

0 Sire, god'like in power, hearken to me. 
Aforetime did we xu>t agree together, 

That I, for mine own joy, might give in alma 
To all who suffer pain of poverty, 

And said I not I’d be prepared 
To give the offspring of my flesh, 

My life, yea, e’en the G>do-pung-chum t 
That I might alms dispense, have 1 not begged 
zny father ? 
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Thus hd spake. 

X^en the father said: 

M 7 promise was that from my treasures 
Thou at thy choice might give in alms, 
Jewels, gold, silver, copper, iron, 

Com, horses, eleph^ts, bu£alo. 

But ne’er have I pledged my word, 

That thou conldst give thyself in alms. 
Or give the gem, the Qo-do-pung-chum. 


Thus he spake. 

The son pleaded: 

Dear father King, hearken to me. 

Thoi^ bees gather honey with zeal. 

The gathering is without reward or gain. 

So, Sire^ the riches some men crave. 

Like miser hoard are null and nao^t. 

Though king command the wealth of triple 
void. 

When he in turn doth leave this sphere. 

Ho, too, must part with empty hand. 

Then, is not love of wealth delusion ? 

Then let my father love it Ughtly, 

Though avarice bind both hwt and mind, 

The jewel Fung-chum can ne’er return. 

Thus he pleaded. 

The father said: 
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aa my son ie an enemy of former 

life. 

The passing away of the jewel Pong-chum 
Ie that of risen mm sinking west at eyentids, 

My kingdom scattered to the wind ! 

Alas ! Alas I to find such fate I 

Thus he spake. 

The eon entreated his father: 

By selfiess kindnes to all, 

Discarding self-holding cupidity 
Consmmating the pxupose of self and others, 

And dsToting oneself to the Doctrine, 

Again will rise the son of happiness. 

Thus he entreated. 

Again the father spake: 

Though I loved and guarded thee as a eon. 

Thou hast mated ain and wasted my realm, 
Annihilating as enemy the Pung-chum. 

Not wanted by me, I dolivei thee to judgment. 

After he had thus spoken 
Ti-me-kun-dan was delivered to the executioners, 
The executioners seized the Prince and stripped 
him naked; 

Bound both hands behind his back, 

Attached a cord to his neo^ 
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m&dd bim circumambulate without the 
palace, 

Princeee Man*de>zao-mo, leadlugtbe three ohildren, 
followed behiud. 

DishereJUng her own hair> 

With e 7 «j full of tears, 

She, in mind distress, wailed this lamentation: 

Alas I Alas I What misery I 
0 my Ti-me-kun-dan, Sublime Wish-fnldlment I 
Not deai and behcdd to-day the pain of hell I 
\hiy is the army host of gods not Tiaible t 
Not Buddhas here to bear their wittnesa ? 

The grants mercy to pauper criminals ( 

0 my Ti-me-bun-dan, Sublime Wish*fulfilment! 
Though thou delightMt in the way of goodnws, 
Since Council and retinue comprehend not, 

Their deeds are thus pitiless, 

Between wealth and son, wealth is ohoaen. 

To such religion is ^uite impossible. 

Perceive they with the miocl, and the heart is 
not lord. 

Even to foe thus could one venture ! 

Gods of the visible world and demons assembled, 
Demi-gods, rulers of men, gods of the ground, ^ 
Mi-<6mrchi* and others, mighty and ekilfnl, 

1 The gods of the gEOoad ero the 9«nt» loci. The7 gwd 
their province with fury, and nuiet be propHiaUd. 

* Jmi on ohi are aer i^ epirite that lead oa fragranoe tad 
odour*, are thought to be incarnate ia flTiog 

ioMOta. 
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Behold OUT the pain oi children and 

mother I 

To save—poaseas ye skiU and power ? Well 1 
If able to save rei^uite quickly hSs merit. 

AlisAlas ! snch wietchednesa { 

0 heart, how canst thou bear it! 0 mind, how 
endure I 

This not to behold,—oh to have died I 

Thus wailing she followed closely behind Ti-me- 
kuivdan. 

The esecutionerg were armed as follows: 

With arrows of the “ white horse," 

I^th i^nick glancing bows. 

With swords. 

With spears. 

With oatapifa upon elephants. 

Seeing such array, and at the noise of the great 
trumpets, fear fell on all. 

Some pushed the Prince from behind, 

Others dragged hiTn from before, 

During the day, to show him to all, they traversed 
the city; 

At night they placed him within a black pit. 

Then the men of the city assembled and wailed 
their afBiction. 


Zan-mo, with her children, overcome by grief, 
With eyee blinded by tears, 

4 
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With hands he&ting the breast, 

With Toice broh^ and hoarae by weeping, 
cried: 

Ti-me-kun-dan has shown the way of goodness; 

To the very poor, to beings without possession, 

He ho£ shown deep compassion, the love of a 
father. 

With joy he gave generously all that was 
need^. 

Yet still is unripe the fruit of his gitlng. 

Gone is the fortune of mother and childron, 

That such is to>day the sequence of merit I 

Thus wailing she uttered great cries. 

Then the father said to his Council 

assembled: 

0 Ministers, listen to me I 

My unworthy eon has given the Jewel to an 
enemy. 

Seeing the oaUoueness of his conduct, 

In what way now must he be punished ? 

Consider 0 Ministers. 

Thus he spake. 

Therenpon a Minister said: 

Though the King's son he shonld he subjected to 
law, 
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It would te espedi&nt, therefore, to strip the akin 
from his body. 

Another s&id; 

It would be wdl to impale him upon a pointed 
stake. 

Another said: 

It would bo right to seTer eaoh of hia limbs. 

Another said: 

Hia heart alive should be tom forth. 

Another said: 

With body fastened down his eyes sho u ld bo 
plucked out. 

Another said; 

Laoking head and thighs, 1^ hie body be drained 
of blood. 

Another said: 

It would be light to kHl him by orushing his 
flesh and h^ bones. 
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Another said: 

Hia head should be cut o0 and hung at the gate 
of the Palace. 

And one exclaimed: 

Prince, wife, children should be thrown into a 
putrid pit. 

Thus spoke they Tarlouslj, not agreeing as to the 
Prince's death. 

Then the King, touched a little by remorse, said 
to Hs Ministers: 

This my son has honoured the way of virtue, 

For he is of the Bodhisattva race. 

Who, then, could bni^ himself to slay biiYi t 
With yet more cate ye should consider. 

Thus he spake. 

Then the Miniatar Da-wa-zEoi'po, 

Of pure religion and great faith, said: 

0 all ye Ministers, 

What words have ye spoken ? 

Than son the King has none other, 

If subjects ate without King what can they 
dol 

because 1 am thought-weary, 

1 would fain flee to the ends of the earth. 
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0 father King, be not faint<hearte4. 

Heed not the eTil oonnEel of tby Wmsbeis. 

Is truth thj eon is the inarrel of the luuTeree, 
Wonderful, marvellouB incarnation of Buddha. 
HiR excellence—thought cannot compass, nc« 
speech describe 

Its crowning glop'. That same Ti-me>kQn-dan, 
When made to cdicnmambulate the palace, 
Men-de-aan-mo, with their children, 

Followed behind; and, seeing his countenance, 
wept. 

All the town—old, young, boys, men, women, 
Hare beheld this scene, and have mourned such 
anguish. 

Many say: We would dare by artihee to save 
the Prince, 

For to behold such sight is unendurable. 

We beg rather oiuselTes to be slain. 

Redact further, 0 Ministers and Retinue. 

The Uw of Hot * is one, and the law of Bod * is 
one. 

Is it right to put two saddles upon one hexse ! 
For giving the Jewel in ^ms he has been 
punished,— 

^ Bor is ft word was foRaer^ eppUed Co the Uosgol ; 
aad more reCAtlr to tha Tufk. It w sho tbo T,^rr,t. of g, 
dkWict. 

* Sod is Tibet. Tbe aAme we give to tbe C0Qotir7 is 
eppAMtly derived from mZ”o, rnanning high or ^veted, 
aad Bod. 6 o the aatitbesis: law of Uoagol is oae t the 

law of Tibetan is oae. 


54 TI-ME-KTODAN 

Ftmisbed ei^ugh &lr 6 ad 7 . i^ow, pray, let him 
go. 

Thus he implored. 

The father eald r 

Biiog the Prinoe himself hither. 

8o the Minister Da-'frarsan-po went quickly to the 
gate of the palace. 

Untying the cor^ which hound the Priuce» 

He adorned his body with soft raiment, 

And with a presentation of beaudiul ornaments. 

Bowing low before him, he said i 

0 Precious Prince I Come now into the palace, 1 
beg. 


So Prince Ti-me-kun-dan set about going. 

Observing this, Meo'da-zan-mo and her children 
thought— 

Now they are leading the Prince in order to kill 
him. 

With face full of tears they held him,* refusing to 
let him go. 

Da-wa>&an*po thereby was suddenly unmanned. 

Weeping and wiping his eyee, he returned into the 
presence of the King, and said: 
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HaTiag imbound the cords of the Prince, I inTited 
him to come. 

But Men-de-tan-£QO and her children thought 
to themsolvea: 

Now they are leetding him forth to Idll him. 

Thus thinking they refused to let him go. 

This suddenly o’erwholmed me with distress. 
Bedect thereon, 0 precious King. 


Thus he pleaded. 

The King said: 

Well, bring them all I 

So the Minister Da-worzan-po invited them, and 
they entered the palace, 

Prince TI-nie-kun»dan, his wife and children, 
having prostrated themselves, remmed 
before the King. 

The father TCivig said; 

Thou enemy of fonuer life disguised as my son, 
Thou hast given my precious Jewel to an 
enemy 

And laid waste my treasury. 

Whilst the enemy rejoices I am Tan<^uished, 

In punishment for many misdeeds, 

In retribution for much intrigue, 
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To tha so-callad Drought and Famine Hfii" 
ah&ng, 

In the great Konntain of Demons, 

Thou ahalt remain twelTO years. 

Go forth at once. Tury not in this land. 

Thus he epahe, 

The son pleaded; 

0 father, god-llke in power, hearken unto me. 

A realm not ruled by religion is fault of king. 
May my father show me some compassion. 

Placed in the hands oi low>cUss ha^-mon, 

They have struck me in every limb, 

And my body bare has been tom by jagged 
iron. 

Led forth by ropes as though wild horse, 

Foe-like, by h^g-men, I’ve been made go 
round, 

Then shown to market orowd as showman’s 

BWOTd. 

As if a corps© they have stripped me naked. 
Mocking the devotee, they’ve made me go rigb^ 
wise 

At night, as though thief, flung me down 
into fttt, 

Raining ^elr weapons as if I were scoundrel 
Such are the pains they have made me endure, 
Pains not imposed on thy meanest of subjects, 
Since I need not thy illusory wealth. 
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Pray lat ma go according to tiy word. 

May father and mother have health and good 
fortune. 

May household and people dwell in peace and in 
joy. 

Having thus spoken, 

The Prince, his wife and children, returned to 
his palace. 

When he had given the wealth that remained to 
him. 

He prepared to start for the Devil Mount, Ha- 
shang. 

Then Council, people, household dispatched 
deputies. 

Each of the sixty princes sent a coin of gold. 

Three thousand tDinisters each sent coin of 
silv^. 

Kinety thousand people sent horses, elephants, 
and so on. 

Even this wealth the Prince dispersed in alms. 

When he had no possessions left in h a nd 

He said to Men-de-aan-mo : 

Thou, Zan-mo, listen to me. 

By command of my father I go to Ha-shang. 

Betum then, you four, mother and cbildien, 

To the p^aoe of thy father, 

In the country foil of X/Otus. 
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Stay there in peace, companion of my hea>rt; 

Stay there tWve years in health and happi- 
ncea. 

May we then meet—self, you, mother, children, 

Fnenda, household, people : such is my prayer. 

Thus he spake. 

Proatratii^ herself before the Prince, Men-de- 
zan-mo said ; 

Holy Prince, if thou and 1 are separated, 

1 am not able to return to Lotus-land. 

If thou goest, 0 Prince, to the mountain Ha- 
ebang, 

In what place can we stay, we, mother and 
ebildr^ ? 

Having bees companions in time of happiness. 

How can we separate in time of misfortune t 

By heart and mind such thought is insuppor^ 
able. 

Then lead us, I pray, to the land where thou 
goest. 

Thus she entreated. 

Agsdn the Prince spake : 

Thou, Zan-mo, speak not such word. 

In the land of happiness, the kingdom of joy, 

Thou hast for counsel thy father and thy 
mother; 


H-mSUN-BAN 89 

Por support and for comiotfr—these three little 
ones; 

For worldly toil thou hast male and female 
serTanta; 

And oaust have also friends in ccncord with thy 
soul 

Seated on cushions of po^rma ^ and pan-Ue-li, 
Thou hast in hunger delicious, saTouiy food.* 

Id thirst, thou canst drink nectar that Sows like 
water. 

In fatigue of mind, behold, there is song and 
dance. 

But in the BoTil Hoimtain of arid Ha-shang, 

For hunger and thirst there is but fruit and 
water. 

For clothes, hut the leaves of trees; for couch, 
merely grass. 

For companions in solitude, birds and wild 
game. 

The day without man, the night filled with 
demons, 

A countiy it is of ezoeeding great terror. 

^ght, day, incessantly fall rain and snow. 

And for thee it lacks a fit habitation, 

i Fadma: th» lo^, or K«iUiar io diotionarr 

nor loodtod work is pan*tM4> definsd, 

* Tbs Tibstan ^xpfssrt&n for savoury or davourtoriM is 
food with or wibli a hufidrdd-&i^tf>ob^ flavoors i 

tbo two aumben bsuig spelt alike ezoept for Um additioa 
of d to tbe fonoer. 
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Stay, tbes, in tliy palace. Soon will cgme my 
return. 

Thus he spake. 

Men-de-zammo, seizing the hand oi the Prince, 
said: 

0 Prince, if then takeet not thy servant, 

To-day will Zan-mo be sepuated from life. 

^thout thee on whom can I lean in 
confidence t 

Tom sot away: Take, 1 pray thee, thy 
serraat. 

Thus she entreated. 

Again the Prince spake: 

My ioy is in the giTing of ^te. 

If man asked, I would give my own life. 

If suppliant begged, 1 shodd give child and 
wife. 

To prevent, then, such almsgiving, 

Ton^—mother, ohildres, stay here. 

Thus he spake, ^ 

And again Zan-mo entreated: 

0 great Prince, hearken unto me. 

Tea, though thou givesl, myself, or onr little « 

ones, ^ 


» 
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Make me, I thy companion in alrasgiTing. 

U thoD lead us forth as tli^ servant attendants, 
Then redection is crowned, and speech now ie 
ended. 

Thus she entreated. 

So the Prince consented by look to take Zan-mo 
and the children. 

Prince Ti-me>kun-dan next went into the presence 
of his mother, Gld-dan-zan>£QO ; and, bowing 
low, said: 

0 Mother of past, pteeent, and future Buddhas, 
Blest with the four Iznmeasurables and ten 
Transcendentals. * 

Mother of ripened fruit, completing both want 
and wish, 

0 great Mother, hearken unto me. 

Having given an enemy the jewel Fung^chum, 

My father requites me with heavy punishment. 

To Harshang, the mountain of Hunger and 
Tbirat, 

I am bamshed for twelve years. 

If there befall not my mother, throughout those 
years, 

1 Amons fcb» teaTraciMndootalBerd: ItoditaUoiii Wisdom, 
Fortjtgd«i Petifiaws ladustry. The limnMSUfftbiM are 
vnallj tbm: Lev*. Cmbpawob, J07. Tb« fowib otmo 
to ba Indigemce pUasuie or peia. 
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mis^p, sudden disease, or accident, 
And if my own pae^ng over is not decreed, 
1 pray that mother, son, will he reimited. 


Thus he spake. 

The mother, losing consciousness, fainted. 

ReooTering after a little, 

She grasped the hand of her eon, 

And, with eyes full of tears, she said : 

0 my Ti-me>kun-dan, Sublime Wisfa-fuliilment! 

As I am thy mother, and thou art my first- 
bom, 

Thou art, my son, since quitting the womb, my 
own he^. 

How, then, can I bear thy going to the place of 
Feart 

If thou geest to Mount Ha-Shaog for twelve 
years. 

In those twelve years helpless age may befall. 

For, lacking thee, who will be my stay and com¬ 
fort ? 

To be old, alas, and parted from thee, my son I 

What purpose is there in the mind of father 
King ? 

His first son not bom, the pain was un¬ 
speakable. 

Yielding, then, homage to the Most Freoious on 
high. 

On earth winning fruit by oblations and alms. 


TI-ME-KTJN-DAN es 

There was bom to me & son ezceoding precious. 

Since of all beings he ia the hope oi the world. 

What cftnse is serred hy sendW him to distant 
laud ? 

One’s hist not hom the satisfaction-oord is oot. 

Our first now bom one iaatens thus his destiny. 

Is not, then, the father King possessed of 
demon! 

Thus she spoke. 

Then the son entreated: 

Weep not, my revered mother. 

In the kor^wa of oh beings of the three DJuitu, 

The general fate is to meet and then separate. 

August mother, attached heart and mind to thy 
son— 

That I ^ of thy blood and fieah is true 
indeed— 

With end of evil night there comes the time of 
down. 

1 pray that we, mother, eon, will meet in this 
hie, 

If it comes not that we meet again in this life, 

Then I pray that we meet after in the Pure 
Land. 

Thus he spake. 

Sobbing the while, the mother held the band of 
her son. 
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Tien aie tJxought to herself: 

As this lay son is going s long jonroey, it is not 
propitious thus to weep. 


So she wiped her ejes. 

Bowing then to the gods dwelling at the ten 
compass points, she prayed thus: 

Mighty, Profound ^ Buddhas oi the ten directions, 
Sons of Bnddha, Aihats,* Bodhisattras, 

The four great guardian frings of the uiuTerse, 
Gods of wealth and treasure, with all the host of 
heaven, 

Guardian angels of the land, gods, nagas, 
demons— 

Te all, I beseech, hearken unto me ! 

Protect this my son whilst proceeding on his 
way. 

Let him come back unchanged ' along the way of 
bliss. 

Whilst crossing quicldy many passes and 
valleys, 

Let him foumey knowing naught of fatigue. 

* Th« iobeoawe word osdd is Oossa. whjoh might bo 

wrinon Doloi. This titlo of tbo Orond Lams of rjTaaa 
Hoagebaa, and moaaa ocean ■, bot the Tibetan of the word, 
namely le that of the text. 

* ArhaU ok^bt b« dseoribed ae the saints of the Hinsysns, 
or SovChem Baddhisca. 

■ The oTpraaslon iseana« Let him return alive. 
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Wlailst dwelliog at Ha>6Ka£ig, the moiULtaic of 
detoone, 

May he have residence god-like and kingly. 

When eating chill fruit and food of the forest, 
May it heoome neetar-like, flaTouraome. 

When thirsty, may he find the water he drinks 
Has become a flow of milk contiimona 
Procuring garment of leaves, or couch of bark, 
May both these resemble pod-ma and pan-U^-U. 
When ferodone wild bwts raise voices to 
roar, 

May he then seem to hear the chant Mahayona. 
Let the screaming waters of a narrow defile 
Se as the gentle murmtir of the siz syllables, 
When tormented by heat in a narrow ravine, 

Shall not the daughters of gods give cooling 
shade ? 

When he dwells in the dMert mountain of 
terrors. 

May Buddhas come to be both comforter and 
friend. 

When his body bums with fever disease, 

May healing medicine appear as by miracle. 

With naught of pain grant him gladness and 
peace, 

Softening mishap and completing good fortune. 
And may the meditatioxxs of my son Ti-ma-kun- 
dan 

Flourish in foliage as the tree that grants 
wishes. 

6 
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This solemn petition I speak from my hearts 
And pr &7 that we, mother, son, will soon again 
meet. 


Thus she prayed. 

After that, the Prince, his wife and children, 
started for Ha>shang, the Mountain of 
Demons. 


The Prince had a Tehide drawn by two 
horses. 

Mother and children had one drawn by four 
horses. 

Their baggage was loaded upon three elephants. 

Thus they proceeded far occcmpanied by 
escort^ 

By the mother QeI*dan-zEm-mo with the fifteen 
hundred ^^ueene, 

King Zan-po at the head of the sixty trlbU' 
taries, 

Da-wa>zsn>po, etc., with three thousand Ministers, 

House-steward Pal* dan with household, servants, 
subjects— 

All wai^ as they went their lamentations. 


When they had crossed many passes and 
valleys, 

The Prince thought to himself: 
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These people must be weaxy. 

Then he said; 

You, my greet Mother, and you. 0 Queens, 
Feudatory Frmces and Ministers, 

Pal-dan, subjects, retinue, mid eerrante, 

All dear to me. 

Ic crossing many passes and valleys, 

Progress may be barred by the lo^ of death. 
Since impermanence znar^ all synthesis, 

So happy fellowship brings separation. 

Cutting, then, my own cord of happiness. 

I bid yon now return to your own land. 

With its faith conform harmoniously. 

As all is deeting, give your life in ahne, 

Commend yom^Tes to the three Most Precious, 
Redeet upon the blessings o*er yonr head, 

And praise the host of heaven who guard the 
faith. 

Supposing my health be good in twelve years, 

1 will return ; and pray that we may meet. 

But if in this life we meet not again, 

Then may we meet later in the Pnce Land 

Thus he spate. 

The escort, renewing their cries of lamentation, 
bowed low to the Prince and returned 

Then the mother, Gel-dan-zan>mo, seising the 
hand of the Prince, said: 
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0 my Ti'Zn^kim-dan, Sublime Wish-fulfilment! 
Aa f&te from lormer life, 0 my heart I 
One's own heart is sent to the mountain of 
Fear. 

Today, my own heart is tom from my breast, 
The eun of my He sinks down in the west. 

Since devils have changed the mind of the 
King, 

Where now in this world can 1 loan for rest 1 
Ah ( wicked dealing is this banishment 1 
Depart now, 0 my Bodhisattva son, 

Thinking no thonght of grief or misery. 

With yearning my ton my heart will pulsate, 
Craving a-nd crying—Ti-me-kun-dan I 

Comes there the roar of thunder in summer, 
Then, 0 my Son, I bid thee remember. 

Three times, my Son, thy Hother will name 
thee, 

Three times oaiJjng, will cry—^Ti-me-kun-dan I 
And thou, Son, thy Mother, three times will 
name her, 

Three times calling, wiH ciy—Gel-dan-san-mo f 

Comes there the shriek of winds in the winter, 
Then, 0 my Son, I bid thee remember, 

Three times, my Son, thy Mother will name 
thee, 

Three times oalling, will cry—Ti-me-kun-dan ] 
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And thou, Sod, thy Mother, three timM wUl 
|name her, 

Three timee oftUing, will ory—06l-<iaD«&an-mo I 

Comes there in spring the of the cuckoo, 

Then, 0 my Son, I bid thee remember. 

Three times, my Son, thy Mother will name 
thee, 

Three times oalling, will cry—Ti-me-knn-dan I 

And thou, Son, thy Mother, three times will 
name her, 

Three times cEbUing, will cry—Oel-dan'Zan-mo I 

Ever grackrosly esteem thy Mother. 

Likely in li& agc^ we’U unite. 

But if we meet not again in this life, 

Prey then we meet in the Way of Highest Per¬ 
fection. 

Thus spealoDg, she wept piteously, and later 
letamed. 


When the Prince,^ his wife and children, reached 
the neck of the pass, 

i Trota tbie point onw«rd Ti«m»*kua'diuk ia oallod Eba 
in tho Tibetan tMt. Exoi^ hewoTori wbon tha TOni km^’’ 
is uMd br way of oompuiMni in addx«ikicg him, the word 
" priQce*’ t» retained in the translatioo. This eorwea to evoid 
eone ooDiunLon. egpectelly when he retume end meete 
hie ffttber. the Ei^, 
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Th&y looked backward; 

And, bahold, tbo people of the escort were far 
djatant. 

As they proceeded along the p^, there appeared 
three poor men who begged alma. 

The Piince, greatly rejoicing, eaid ; 

Thoogh these elephants are good for going, 

And thoDgh to me very desirablo, 

They’re not jewel ialaads of boundless wealth I 
$ 0 , to oonaummate one's meditation, 

To you now, Brahmans, I give them in 

alms. 

Thus speaking, he gave the elephants. 

About one mile farther down, at Ka-ling*kyi-da 
hve poor men appeared. 

We want you to give us these horses, they 
cried. 

Very well, said the Prince. 

Then he spoke these words ; 

Preoious, divine ^ horses, swift ae a strong 
wind, 

(With pleasing wagons, gay now with garlands) 

i Tbd vord ufed is rUi’mcftog, trhioh msaiis not mwolv 
bsst bowQg, but inpllM tlie pegasos which partakes 
di«in« properties* Amons seven Uads of treasore 
bslODgins to the mi gh ty aioaaroh are tbs foUowing preoioos 
: wheel, eiephaat, horse, iewel, wi/e, mifiistsr, geseraU 
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Ooodlf l^eyond dl thought aa giit in alma, 

Be strong in magio power and witchcraft I 

Thus speaking he made presentation. 

To put the three ohildren in the way the Prince 
led. 

Men-de-zan-mo, in walking, carried a supply of 
provifiioDs, 

Thus they descended to the so>caUed Place of 
Happy Thought. 

Next they reached a loTely region of many 
flowers, of high Mils, smooth greensward, 
pure water, and green trees, with game, and 
birds frolicking. 

There, in the cool shade of the Xa>la ' tree, the 
father, mother, and cMdreo, hdog fatigued, 
rested. 

Then Men>de-zan«mo drew neat to the liTor and 
drank a draught of water. 

Looking around her this way and that, she saw 
no sign of man. but behdd the sportive play 
of birds and game. 

With mind uneasy 2ran>mo spake thus : 

Alas I Where’er one looks, 

One sees no human pleasing to the soul. 

^ Tb» p^uyra. or palm. Sue thd word apply to 

Sootlwr vBrieiy of ir««, 
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Z&n-mo is wsaxy of wild gamo sportiog. 

ThoDgh tliere is water here to quench the 
thiret, 

And thon^ wealth hoarding is not quintessenco, 
’Tis not to my miTtA such coming as this, 

Like fated destiny from former lives. 

Ihna she spake. 

MeanwhUe the Prince redectod : 

Because this vale is empty, without man, 

Zan-mo is sad. 

As the way will hecome yet more difficult, 

And as there will he terror of wild heasts, 

She must go back from here. 

Having thus reflected, he : 

Men-de-zan-mo, listen to me, 

The way to be traversed is muoh more far. 

There will be endless pain from river and 
pace, 

With growing fear of wild beasts, 

Without for you fit place of encampment. 

To return now, then, would it not be well t 

So he spake. 

Zan-mo bowed, and thus entreated: 

0 great King, hearken unto me. 

My words just now were from th® month. 
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“Without the© who will be my hop© and stay ? 

And whither go, if sent from thee, 0 T^-ing 3 

Not doubting, then, pray lead me where thou 
wilt. 

Again after that they proceeded. 

Till they came to green mountain postuiea where 
together they rested. 

There, ZaD.-sio, yet more disheartened, aud—bat 
BO that the Frinoe heard not; 

This mountain meadow has olothlsg of rich 
coloxirs, 

^thout man, bees and winged insects hum and 
boas. 

And birds, not one, but many hinds, sing rejoio- 
ing. 

Yet everywhere one looks, for man ’tU weari¬ 
ness. 

Ihirii^ this our exile to the ends of the 
earth, 

To the realm of Bhe-t6 will we look with 
longing! 


After she had thus spoken they continued their 
journey. 

On reaching lofty uplands, a delightful place of 
mountain meadow, much fruit, and sporting 
game, 
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Zan-mo entreated: 

0 great King, hearken unto me. 

ThU loToIy place has every kmd of flower, 

A rapid s^am, and sweetly snnging birds, 
Meadow, much fruit, and eporting game, 

Could we not make our dwelling here t 

Thus she entreated. 

The Prince replied r 

To disobey my father would be sin. 

Here not renuuning, we go to Ha-shang. 

Continning the journey, the three children from 
foot-^ness lagged behind. 

Then the Prince prayed: 

Gods, and Guardians of this land, 

Able and strong I 

Haeto to help that we go quickly. 

Though my own feet are str(jng to walk. 

By curing the ill of these little ones, 

Quickly we’ll reach the Devil Mountain— 

If suitably near. 

By thus praying, 

The mountain became nearer by five miles. 

Again proceeding. 

They oame to the so-called Wind-shaken Woo^^ 
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Xh^ce they reached the Happy Lotus Xorest, 
The lool: oi which was smiling sad happy, 

So Men>de-zaii-ino said to the Lotus : 

Thou, born of water, 

Flow’rmg above water, 

Decked with fine petals. 

Smiling in joy; 

With filament fiogers 
Twined overhead, 

Reverently rising, 

To sway in the dance. 

So she spake. 

Again continuing, they came to the sO'Called 
Copper Conn^ of Vivid Light. 

There ihtj were met by three Brahmans. 

Bowing low to the Prince, they begged him to 
grant their request. 

The Prince said: 

Explain where along this highway you three 
came from. 

We three (said one) come from the Country of 
Golden Sand.' 

Myself—I am one and eighty years of age. 

As my wife is a very young woman, 

> In t}i9 orliba! thif mwasbiiw 6Uxy la illi6«rat« 
withcput punot^tiOD* 
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Wiilst I am old, muah tmhappiiiesa, 

And this would cause ill lauguage from most 
maa. 

Then two Brahman wires said to my wife,_ 

What! A young thing like you with old men 
lihft that I 

And my wife spoke of seeking |oy elsewhere. 

She said to me,—I will stay with you—if. 

If to be my servants you will secure 
The threo children of Ti-me-kun-dan. 

Then I will stay. 

The King has made row to gire what one 
wants. 

Then hurry abng to get what one asks, 

Hope now is gone of three children by thee ; 

If those thou get not, then will I not stay. 

The Prince said: 

These children cannot be your wife’s servants, 
And could compassion tear than ftom their 
mother I 

It would kill their mother. It must not be. 

To serve who comes I What turn of dice and 
wheel I 

Then the Prince reflected : 

Having made a vow to give what is asked, 

1 must give. 

To him^ hs added; 


f 
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Tier© is risk tKat irom feeling Men-de'Zan-oio 
will not let them go. 

So the Prince said ; 

Zan-mo, go search for forest fruit and invite 
these three gnests. 

ZaQ«mo went to seek forest fruit. 

By m^ioua fate ' there was no fruit at Ixand; 
it was neoeesaiy, therefore, to go some 
distance awa^. 

During her absence the Prince took hold of his 
three children by the haiid> and said: 

L^pal, X^e-dan, Le*dae, my two sons s ad 
daughter) 

Since patting follows eYen happy unisoxL— 

For all coming together is impermanent^ 

To-day ends the long time we haTe been together. 
All creatures among the sis classes of beings, 
After assembling, my children, must separate. 
Though to you my heart will be ever near, 

> Ut«nl AZpnMiOQ ie : B7 iftt« pf l^>Qbia. Aoeotd- 
vig tp th« l«s«ods, Lba^lua, is aftUoieiu snd preetunpCaous 
W47« opnticoaUy sought to aaooj hia rolablTO Oae 

qu^t etor7 ia the Tfbetoii Wiaa Mon and .Pool that 
wbea Buddha oa Eagle Pe&k waa epeeisl modicins 

for ft oold, LhA<chiA preeumed to order the doctor to give 
him tbd flame medieioe end the eame ^aaattt^. Tbie he 
took and wu ill la oozieequeace. 
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Bd not attached to father, nor think of mother; 

Bntgo yon three to do the «ill of these Brahmana. 

Oh) the time mu^ come when we'll be ronnited. 

Thus having apoken, he gave the three children 
to the three Brahmans. 

The three children, beoauee they were young in 
age, and eepeoially because they yearned for 
thedr absent mo^er, pulled backwards ae 
they called " Ma-ma ( ” hoping to see 

her. 

Then the Brahmans tied them to a tree trunk, 
turned up their clothes, cut oS the branch 
of a thorn tree, and beat them. 

Unable tc be^ anoh eight, the Prince covered his 
head and wept. 

The children screamed, calling “h£a-mai Ma-ma! 

Then Le-dan said: 

Fray let us bid a last farewell to oui father. 

The Brahmans acceded to this prayer. 

Bowing low before his father, he said; 

Dear father King J to accomplish a great purpose, 

Thou hast vowed to give: and glveet thy three 
children. 

In accordance with thy word let us, pray, depart. 

But by grace grant us to wait the return of our 
mother. 
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Tboxzgb we despair of meetiiig again our mother. 
May father and mother live alwaj^ in pesos. 

Thus having apoken, he wept. 

Then Le-psl spake; 

Our father made oath to give what is asked, 
Which at naught would be eet if we begged not 
to part. 

Now, then, let us go to perfect meditation. 

But beforehand 1 long to meet my mother. 

Is there chanoe of meeting father, mother in this 
life! 

If it cornea not that we meet again in tbia life, 
Pray we meet in the Way of hOgheat Perfection. 

Thus having spoken, he wept. 

Then spake liO-dae : 

The body of Le-dze, pretty as peacock. 

That parente have shelter^ li]» paradise tree, 
does now to wait on—these wicked Brahmans. 
For we must obey command of our father. 
Mother beloved who hath given thy Tn>]> 

Sad will I be if we do not soon meet, 

But if now that he not, then may we meet After. 

Thus speaking, she wept. 

Then Uie father, weeping, said; 

0 my children, the heart of my breast, 

Thus to be sundered is pain and unrest. 
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Yet to gire, we kaow, is decree of tke Faith. 

Then weep no more teare—Begotten of my fiesh I 

Gods above, and the Moat Freoions— 

Whilst these three children are proceeding on 
their way, 

Guard from misfortune and sudden disease. 

These words most solemn I speak from my heart, 

And pray for us all a quick leunitii:^. 

Then the three children were led away by the 
Brahmans, 

After they hod journeyed far the children were 
separated, and each taken to a drSerent 
place. 

Men-de-z!m>mo at length, hating gathered fruit 
of the forest, came l^k. 

Because neither childieii nor Brahmans were 
before the Prince it c^ue to her mind : 

My three children have certainly been given to 
the Brahmans, 

With this thonght she threw herself,on the earth, 
and wailed her affliction in these words: 

0 my three little ones, radiant as the sun I 

Now through these Brahmans black clouds have 
gather^. 

By hailstones pernicious my flowers are crushed. 
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Migbty gods and guardians of tlus land I 
And powerful Ixost of heaTen above t 
This passing away has come lihe a flash. 

Why, ye above, are we thus forsaken ! 

0 my three ohildren, heart of my breast 1 
Not dying, yet bereft of life. 

For this our pain—pain of mother, ohildren, 

Must these three vile Brahmans go not punished 1 

Thus speakir^, she was overwhelmed by sufiering. 
The Prince, with deep compassion in his hearty 
sprinkled water upon the faoe of Zan-mo. 
When she hod aomewluit revived he said: 

Thou, 0 Zan-mo, listen to me ! 

Dost thou not remember the compact between 
us ? 

When leaving for Devil Mount our home at 
Bh^t^ 

Then did 1 not say to thee this ? 

That to give was my happiness ; 

That I’d give my child or my wife— 

If man asked; or even my life. 

Then didst thou not say 1 So far from thwarting, 
We two are joined for Highest Perfection. 

Having thus vowed, we thus are united. 

Yet now with distr^ thou much art afflicted. 
TAoking thee to oross the plains and passes, 

Who else can be my friend and oomim'ter 1 
0 Zan-mo, thy pain woundeth my heart. 

6 
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Having thus spoken, the Prince himself shed 
man^ tears. 

Then Men'de-zan-ZDO vlped with her hand the 
tears of the Prince, and said : 

0 great King, graciously hear me I 

Before departing I embraced not our children. 

So my tears tow forth at thought of my 
bdOT^, 

And not with desire to stir the heart of the 
King. 

As if one*3 own heait, these three lovely little 
ones 

Have been tom by these Brahmans, and now ore 
dispersed, 

My head is dizzy with thought of my children, 

A-n<^ my mind is weary. 

But nevermore will I oppose word of the King. 

Meditation to perfect I’ll do what he spec^eth. . 

Agm now proceed, and I’U be thy follower, 

Thus having spoken, they went on their way. 

Till they found in a dense forest much fruit. 

When Zan-mo had gathered some she gave to 
the Prince, 

Who thereupon ate a portion, 

Because it was pleasing to taste, and he had 
foimd peace, 

He took more of it into his hand, and spake these 
words: 
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0 fruit of with eight heet flavours, 

Sweet and well-tasting—the best of food. 

If our children were here, this they would savour. 
Not being here—Ah I seid is one's heart I 

Locking at Zan-mo, her tears flowed afresh. 

Then the Prince spake these words : 

That which comes forth from the mouth of one 
musing, 

That which, not thinking, comes to the mind, 

Is not the self thereby distorted i 
Thou, Zon-mo, too, eat some of this fruit. 

After he had thus spoken they continued the 
journey. 

In the way they came to a great river, broad, 
deep, and difficult to cross. 

So the Prince prayed ; 

Ye merciful host of heaven above, 

Gods and guardian angels of tlie land, 

Able and strong 1 

Having dwelt in witness of the two realities, > 

We pray you reveal the way across this river. 

If fiom t^ river there is no way of release, 

^ Tbd tvo reftiitiM Me: (1) SabjMUve Tratb coaeMsiog 
FhsBocoeu. (2) Ab«olut0. «r Sublime Truth. Th6 more 
eoinmoA «4tMOi7 is that biom aa—The Four Realitiaa, or 
Truth! t (1) Fain. (?) CauM at Paia. {8) CeeMtioa of Paia. 
(i) Path inilirig to CMmtios of Fai&. 
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Xben bHU I traosgrea the command of my 
iather, 

Praj, than, show us a across these wide 
waters. 

Because he had thus prayed 

The waters ahoTs were heaped up, and below 
were cut asunder. In the midst the way 
appeared, and they passed over. 


Then the Prince reflected : 

In the heaping up of this water above, and in the 
cutiii^ below, injury is caused to many 
sentient beinga. 

So he entreated: 

0 ftiver I return to thine accustomed chaimel I 

Because he had thus epohen 

The river descended as aforetime. 

Agdn proceeding on their way, 

They came to a ;^ace called Wind^shoken Robc^. 

There the two mighty gods Brahma and India 
appeared tran^ormed as two Brahmans. 

Was the chari^ of Ti>me>knn-dau a charity 
sJtogothei vain and delusive I 
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Or ‘fTM it charity in good earnest—in the true 
sense I 

It vould }>6 necessary to find out. 8o they 
reflected. 

Having pome into the presence ot the Prince, 
they said : 

0 great King, we pray that you will give us both 
alms. 

The Prince thought to himself: 

h(en come not to such place. Then are not these 
phantoms ? 


XhizB thinking, the Prince said : 

You two, where do you come from ? 

As to myself, as I am without anything, what 
can I give 1 

The two Brahmans said: 

We two come from the country Pa-ka—Yonder. 

Our prayer is this: We beg you to give us your 
wife. 

The Prince reflected: 

If t.hift time 1 give not my Zan-mo, then one's 
former charities become profltless. 
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But if I giT« ; She has come this great distacoe 
from love to mo. 

Because of her grief ia separation from myself 
compassion req^uires one tq taho her along. 
To giye now, then, would ho action unworthy. 

"When he had thus reflected he said to Men*de- 
2 an>mo; 

0 thou, Men-de-zon-mo, ever enchanting. 

To secure the merits accumulated aforetime 
One must g^vo for religion both body and life. 

To give body and life is the essence of faith. 

But OUT long union makes my soul not able. 

Yet this time, my Zan-mo, if thou goest not, 
Then will not be gained the goal of my alms' 
giving; 

And thou, too, must lose the bliss of Hereafter. 
So the wish of these Brahmans go thou to furnish. 
With them according as thou dost with me. 

Our heart’s core, beloved, is ever united ! 

When he had thus spoken he gave her to the 
Brabioans. 

Thereupon Zan-mo said: 

If thou giveet me to the Brahmans, 

There wm be no one to serve the King. 

I beg thee, therefore, not to give. 

Beoanse of these words the Prince spake thus: 
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0 Z&n-Eoo, say not so, bat listen. 

I h&ve Y<mtd to give vbat is wished; 

So hinder not my charity. 

As partnere let us both unite. 

To gain the very highest hoUnees. 

Think not of me. Serve now the Brahmans, 

So my service will be dose through thee. 

Thus he spake. 

Zon-mo, Adding many tears, assented by gesture. 

Then the Prince said to the Brahmans: 

You two Brahmans, listen to me, 

Zan-mo has been the faithful companion 
Of all this period of esistence. 

Tn raok^he is the danghtor of a long ; 

And is skilled in preparing meat and ^nk, 
Well-tasting, sweet, succulent, cordial. 

Such is charming and beautiful Zan-mo. 

Needing her not, take her, you Brahmans, 

So the two Brahmans led Zan-mo away. 

When they had walked about one hundred paces, 
They turned baok again; and, making presenta¬ 
tion to the Prince, spake thus; 

It was a test, 0 lord, ruler of men. 

We acknowl^g® now thy goodness, 
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And freedom from eecli obstacle to peace. 

Iq trutb tliy obarities are genuine-^ 

Huler of men, the great Buddha ! 

For thou oanst give even thine own life. 

Since thou art ^U9, 0 Eiing, we salute thee. 

Thus praigmg, they made their presentation. 

The IVince said: 

Having once given, I do not r<yta.ko, 

So now you two yourselves lead her away. 

Because the Prioce had thus done and spoken 

The two Brahmans revealed themselves as gods, 
and said: 

Free from attachments we’ve found thee, great 
King, 

But not a necessity to us is thy Queen. 

Indra then glanced heavenward, this way and that. 

At once all the gods in his power assembled to 
form a great enoampment, 

Which, coming before the Prince and Princess, 
xendeted the perfect homage due to 
superiors. 

Indra (with Brahma), bowing low, said : 

mighty lord of gods and men, and thou nohie 
consort, 
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WHo hard renounced thle presdnt liie^ 

BnLgiiig to man eternal blies—' 

To gain the greater good Hereafter ; 

Higbeet, truest Buddhas, 

Li^t miraculous oi the world, 

t/ow we bend, then holy ones, 

Whom on this earth none can out-riral. 

Thus their homage, 

When both Prince and his wife had prooeedod on 
their way they glanced backward icom the 
toad'Side, and lo I the encampment, like a 
rainbow, had vanished, and was gone. 

Farther on they fell in with a small t6is boy who 
held in hie hand a chaplet of white crystal. 

The boy said: 

0 great about one mile from here thou wilt 
reach a place where the god Brahma, under 
the form of a man, wHl do thee honour. 

Again proceeding, they came near to a great 
river where was Brahma incarnate, who 
transformed the place into a large city, and 
there, for seven days, entertained the Prance 
and his consort. 

When they prepared to depart, 

The god, assuming the form of the Ettie boy, s^: 
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X>veU in this place, 0 great King, 

Home and well-being are proSei^; 

Slaves, male, female, ae in the world, 

^th freedom from a father’s punishment. 

In that vile Bevil-HiD, Ha-shang, 

Beasts of pre; and dozloqs demons, 

Are everywhere; 

Nor can one aufier nor snbdue: 

A land of terror, wild and black. 

Thus he entreated. 

The Prince said: 

By meiits garnered in a former life, 

One’s fortune still is unexhausted. 

Prom thy faith in good and purity, 

We from thee have gained much honour. 

But— 

To indulge fulfilment of desires, 

To ruling to these with close att^hment, 

Must turn the mind from way of virtue. 
Obscuring thus the understanding. 

And— 

To set at naught my father’s pimishment. 

Would be transgression of my solemn word. 
Therefore now must we depart. 

Thus he spake. 

When they continned their way, the dty, like 
breath on a mirror, vanished, and was gone. 
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Thereupon the Prince said : 

I beseech the Most Precious, 

That the fruit of foregoing, 

Will appear in this life. 

At length they entered a dense forest, a place of 
d^p gloom which obsouied the sun. 

Whilst Acre, not knowing which way to go, 

They met a henmt'sage, 

Whose hair was bound above his head, 

Whose beard and eyebrows glittered gold'like, 
And who grasped both die of femur, and a 
drum. 

He said: 

Man of great merits I 

Prom what country do you come % . 

To what place are yon going ^ 

Whet is your name ? 

Five TniW from here is the so-called Ha- shan g, 
the Mountain of Demons ; 

A place of rox^ and wild rSTines ; 

Burning rooks, block ebade-fixs ; 

Fofsonous veg^ation; 

Pestilent, bubbling waters ; with 
Dark miatrfog breathings of noxioua snakes. 
Tigers, hyenas, bears, and other beasts of prey, 
Abhorring scent of man, rush to deToui him. 
Merely to behold is terror: 
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A plaoe (d exceeding great iear. 

And, beyond thought, tie way is frightfol. 

The Prince replied: 

I am Prince Xi-me-kun«dan. 

Prom the country of Bhe-t4 I come. 

I go now to the Devil Mountain, Ha-shang. 

When he had dius spoken 
The hermit-sage said r 

Mine own eais hath heard that he gave in ft-ima 
all the wealth of the hingdom. 

To see him with mine own ©yes is for me abound¬ 
ing felicity. 

One i^e from here is the so-oalled Kg>ha-ra 
Rivar. 

If you proceed leaving it on the right. 

There is a track of prowling beasts of prey. 

Follow that along. 

I pray that we meet in anbaequent rebirth. 

Thus having spoken, be disappeared. 

Proceeding through the dense forest which 
obscured the sun, 

Noiions demons were seen though it was day¬ 
time; 
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Hitherward rushed wild b^s^ts roaring ; 

And screamed the boiling of pestilent waters. 


Zan-mo in terror said: 

Oh, snob place as this—what is it 1 
Like city ruled by devil, lord of death, 

Demons come forth eTen in day*time, 

To show their jugglery and ma^ trick. 

Tigers, lions, bears, hyenas, 

,A,rid every beast of prey, 

Show their teeth with snarls. 

Abhorrent too, these screaming waters pestilent; 
And nowhere can deliverance be found ; 

For now is loose our sanskai-a of Ufe, 

Gods above, and the Most Precious, 

In mercy guard us both from harm. 


Thus she spake. 

The Prince thought to himself: Zan^mo is 
terrihed. 

Then he spake these words; 

Ye great and strong 
Gods, devils, nagas, demons, 

Mi^am-chi, and go^ of the ground. 

Tigers, lions, wild boars, wolves, 

M^*eatlng bears, and every beiut of prey. 

Hear me, I beg, a little while. 

Myself—as I l^ve the mind of indifference, 
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Bod^ and life maj not be exempt. 

Bet for tba peace of Zan-mo's very soul. 

You all^think no ill and do no harm. 

With stainless mind, refrain from malice. 

Enter, I beg, the state of deep tranquillity. 

Thus he spake. 

Then all noxious evil spirita became tranquillised. 

Beasts of prey also rofroined from harm, and 
vere like to a tame dog wagging its toil in 
keeping guard. 

Whilst bi^ flew together with songs of 
welcome. 

Then both made their way to the great Mountain 
of Demons. 

The upper part of the mountain was white with 
snow. 

Its spurs were of reddish earth, and clay 
slate. 

Along the way ol approach a stream descended. 

When the Prince and his wife reached the moun¬ 
tain, 

The trees, dry and withered, put forth foliage. 

Erom diied-up springs water gushed forth. 

And there came then together 

The gods of the place, nagas, demons, odour-fed 
air sprites, 

Flesh-eating vampires, homed devils, corpse 
spectres. 
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He&Ten-floating and others. All these 

with 

Tigers, lions, bears, hyenas, panthers, wolvee, 

Jackals, and many other beasts of prey ; 

Horses, elephanto, huQalo, ted in herds; also 
Iff ge game ; 

Wild duol». geese, cranes, peacocks. 

Parrots, and flights of other birds. 

With every kind of living thing bebnging to the 
place— 

AX^ oame together to welcome Prince and 
Princess, 

These, obeerring the mountain, and looking 
southward, 

Saw the sun rise in the east, moimt, go down, 
then disappear, 

And there was no cry of any moving thing. 

A stream of pure water flowed along ; 

The tr^ of Intra flourished, 

Hither and thither birds of every kind 

Proclaimed their song and speech. 

And many flowers sprang from the pure earth. 

In that j^e, pleasing, bright, healthful. 

They made two coverts of boughs and of 
foliage. 


The Prince, with heart and mind flzed upon the 
blessing of contemplation, dwelt in medita¬ 
tion upon the Mahayana doctrine. 



96 TI-ME-KUN-DAN 

Zan-mo stayed a little afar, and gathered from 
time to time forest fmit for ofierug to the 
Prince, 

Thus ela|eed a long time. 

• V • « * 

Zan-mo at lengthy yeaming passionately for her 
three children, 

Went into the ptesenoe of the Prince and 
entreated: 

0 Ti-me-knn-dan, immaculate, and of clear 
understanding, 

Hearken unto me I 

In this great exile twelve years will have 
gone— 

With six months to come hither, and sis months 
thither— 

years being gone, may we not return to 
cmr own land 1 

And would it not be well to proceed with 
leisure 1 

Thus she entreated. 

The Prmee replied: 

Zan-mo, listen to me quietly a moment. 

Xu the midst of lonely forest, 

By command of one with power, 

Free from all the cries discordant 
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Which distract and tom attention, 

In this place of peace propitious, 

Pot oi thotight the comprehension, 

Yet one staya in e:rpectation 
Of jet more power in meditation. 

When he had thus spoken he relapsed into com- 
plate abstraction. 

A little while after this 
Zan<tDO went in seunh of fruit. 

There in the spaces of the forest 
She met a parrot, a very able talker. 

To him Zan>mo said: 

0 brliliant bird of olerer speech, 

With more of oharm since then dost please, 

Bed of beak and neck exquisite, 

WingM too for wondrons flight, 

A shining gem, ewhnming in space: 

With toneful TOice and tongue, 

Supreme thon art as bird omniscient: 

Then show me, praj, where nicest f^t is found. 

The parrot replied; 

Consort of King of wise understanding, 

In wifehood retaining thj youth ; 

Flushing of feature, Vagrant aa forest, 

The essence of charm and of wish ; 

7 
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With glacco &9 bright as moon at ths full, 

Lost in thee, as in see, h my heaft, 

So, happj' goddess, smiling and bright, 

Fr^t of the forest for thee shall sli^t. 

Thus saying, 

The parrot led her to where was much deUoions 
&uit; 

And, perched at the smninit of a tree of Intra, 
Hade near her to fall much fruit. 

When Zan-mo’a longing was satisfied, she spake 
thoB: 

0 wing^ bird of magic flight) 

The fruit hath ploas^ both tongue and sight. 
Lore duly birds of thine own race. 

May we meet again soon. Farewell I 


Thus she spake. 

Then the bird alighted from the tree top. 

In escorting Zan-mo some eighty steps he eon> 
tinued: 

0 thou, charming, good, beautiful. 

Graceful in doing, a goddess in form. 

If we meet not in this life, pray we meet After. 

Thus apeaki]^, he flew away. 

Zan*mo, on the way back, came to a rapid, 
sonorous River, and thought to herself in joy: 
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TMs River surely flows to the Country of Golden 
Sand. I must send a to my three 

childreu. 

So thinking, she said to the Biver: 

pure and free>flowing RiTer of Life» 

Calling with Toice clear and resounding, 
Quenening, like neotar, thirst oi the poor ; 
^cked in descent with foam white as snow— 
Pray speak in thy going this word to my children: 
Father and mother li’mg and well 
In these long yesire of absence, 

Both have yearned with deep longing, 

Their sons and their daughter, 

Of birth and of lineage. 

Hare they been spared from ill and mishap 1 
We pray that the years which have gone smce 
we parted, 

Are bringing the time when we’ll all be united. 
Such was the message committed to the Biver. 

Some days later the oMldren went to gather wood 
along the windings of the River. 

When the mother’s message was brought to the 
children, 

They recalled vividly a moment both father and 
mother, and eat weejnng. 

When they retomed the Brahman woman said 
to the girl: 
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W1iex6 you been tarryiDg likd this ? 

And struck her many tiiuee. 

Weary in heart and Tnind^ 

The daughter Le>dze, 

When nezt collecting vood> 

CUmbed to the top of a heautifol mountain. 

There appeared above the ka-la-pin-Jca ’ bird 
with melodious Toice, 

Thinking wistfully of father and mother, the girl 
said to the bird : 

0 Ka-la-pia-^, singing so sweetly, 

Hearing thy melody stirreth my heart. 

Winging the heavens, gaily thou diest, 

Pray rest a little nigh one who is sad. 

K6Ab.< 

Fiieat thou near the Mountain of Demons ? 

Then, noble bird, the high way pirrsuing, 

Yoice, pray this word to father and mother. 

Still in good health is the great King, my 
father ? 

And is she quite well, my praiseworthy mother! 
Nor weary of the great Mahayana ? 

Nor disturbed in tranquillity and calm 1 
To UB nor ill nor mishap has come unaware. 

Yet there’s nothing of joy in serving these 
Brahmans. 

^ Ka-ta-pifuka is tmulst^d cuokoo, pan’OC, spsrrcw, Aod 
iin p jp g birt wltb fWMt roicd. As thcM uanslsiloas itn oot 
SAiisfMbor^, tli6 word is left lo ite origioal form* 
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By day and by night my heart has been yearning, 
But now we rejoice in hope of soon meeting. 

In mercy, then, grant of hope near f ulfilling . 


These tidings were transmitted by the bird. 
When in th^ dwelling the day appeared at dawn, 
Then, perched in a tree, nigh to both parents, 
The told the daughter’s message. 

Both father and mother were exceeding sad, 

And ehed many tears. 

From these oversowed a great Uhe. 

Thenoe sprung upw^d the sandal tree. 

From its root gold could be procured, 

With turquoise from petals and leaves. 

Its blossoms numbered a thonsand and one, 

With a Buddha throned upon each ; and— 

Each Buddha with enttty, of mighty Chon-re-si, 

Prostrating themselves, the parents praised thus: 

Highest lord of boundleas^powei! 

The wheels of thy chariot, ^ 

With thousand spokes tux^g, 

Know naught of impeding. 

Thousand>eye Buddha 1 
Thy beams scintillating, 

By teaching and taming. 

Bring an age oorusoating 1 
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Tlien Men-de-aan-mo, by atreugth of r&memberiiig 
bar children. 

Bowed low before the Prince end petitioned: 

0 King, possessed of wisdom, hearken unto me. 

In this greet lend twelve years have gone ; 

Thirtoen years—with six months to oome and six 
months to return— 

A year beyond the oommand of thy father. 

Now pray let us return to our country. 

Our three children, like to ono’s heart, 

Long for their mother and—their own land. 

There to meet with hosts of joyful relations. 

Think how deor they are to one, and let us 
depart. 


As she spoke her tears flowed. 

The Prince reflected compassionately : 

It IB evident that Zan^mo ia very sad. 

$0 be Bud; 

Thou, Zan-mo, weep not, 

The time is come to journey homeward. 

Thus having spoken, the Prince rose and prepared 
to depart. 


Then at the place of the mountain there came 
together 
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All the host of gods, oa^as, demons, beasts, 
birds. 

Each in his tongue begged Prince end Princess to 
stay, 

Lamenting the while with eyes full of tears. 

The Prince, regarding with compaaaion these 
sentient creatures, 

Made with hie right hand the gesture of bene¬ 
diction, 

And spa^e these words: 

Deml-gods, Lemons, Goblins, Air-sprites, 

And all living creatures—none escepted. 

In these years has been acquired the sense of 
parentage. 

With the good manner of family affection. 

Now ends to-day long companionship. 

All with life in ^e k&r-wi of the three Dkatu, 
Hawing come t<^ether, must separate. 

Such is the law of things. 

So dies like this the perishable san&kara. 

Commit yourselwee all to faith in the Lootrine ; 
And do no hurt one to the other. 

Stay in peaoe and concord with your own kind. 
If we meet not in this life, pray we meet After. 

Thus hawing spoken, the parents departed. 

From sense of desolation all those creatnies 
Accompanied the mother and father a long way. 
Then slowly, in sorrow, they turned back. 
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The parents, continuing their way, 

Reached the so-called place of Liuninous Atmo¬ 
sphere. 

Thither came a blind Brahman led by his wife, 
Joining his pairoB in devotion, the Brahman 
howed low, and prayed the Prince : 

0 great King, 

1 implore yon to give me youi eyes. 

Joyfully the Prince sat with legs crossed on the 
ea^, and thoaght: 

Now my giving must find its fall and final fulfil¬ 
ment. 

Having thus refieotsd, he said : 

0 Men-d^zan-mo, 

Pleasing and heantifnl, happy and virtuouB, 

Listen to me. 

To crown and complete my giving, 

Self-love most be wholly abandoned. 

Whilst the keyr-vsa is without an end, 

It’s of nature that gain is lacking. 

But now will be got essential great good, 

For need the body have aught of our dread I 

Thus having spoken, 

He seized a very sharp knife with the right hand. 
With the left he held the aye lidg . 
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Plnnging boldly th© tnif©, he scooped wifchiD, 
the blood ras. 


Men-de-zan-mo, ecreamiDg, caught his hand. 

The Prince exclaimed : 

Zazi'zno, do not so, 

If thou dosflt thus the essential to me -ffill not be 
neat but far off, 

And ve s h a l l not meet agw within the kal-pa. 

Sit still, and hinder not my ahnsgiTing. 

Haying thus spoken, 

With the knife he bored within 

And ejected both eyes. 

Zan-mo, because the sight was unbearable, fell 
face foremost on the ground. 

The Prince held both eyes in the hollow of his 
hand. 

Then he placed them in the sockets of the 
Brahman, 

And spake these words; 

Virtuous Brahman, listen well, 

For yon to rejoice in si^t I give you both mine 
eyes. 

Thus perieotod, may you behold the three 
worlds, 
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Thougli without, may my vision of tbe Doctrine 
Be the %ht to lighten the darkness of Ignoranoe. 
And may this be tbe orowning close of my giving. 

So speaking, they sat down together. 

When the Brahman came to notice, and to per¬ 
ceive whatever might be, 

He prostrated himself before the Prince with 
thanksgiving, and praised him thus : 

Glory to thee, noble Prince, issue of Buddha, 
Compassionate, supplying the need of another. 
Brightest light to lighten the darkness of the 
universe, 

King without rival in the three worlds, 

Of gracious goodness to all sentients; 

And in special from one poor Brahmen 
Baising the darknees of gloom and despair. 
Bowii^ low with thanksgiving, I laud thee, 0 
Kiikg. 

Having thus adored, the Brahman returned to the 
country. 

There the men of tbe city came together, and 
asked: 

From whence have come your eyes ? 

The Brahman said: 

Mine eyes are those of Ti-me-kun-dan \ 

I be^ed them of him. 
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At that time the father Xing, 

With the mother Gel-dan-zan-mo, 

Subjects, household, serrauts, all filled mth 
wonder, 

Went forth to meet Prince Ti-m^kuu-dan, 
Dispatching with invitation Minister Da>wa*zan< 
po and body'guard. 


Men-de'tan*mo, edter a long time, recovered 
oonsclonsnees. 

Upward rieing, she loohed at the Prince. 

The Prince was kneeling in an upright position ; 
His kerohief and front were soaked with blood. 
Men-dd'Zan-mo wept, and epake thus: 

Alas ! Twelve Tears in the Mountain of Terror, 
Coming book to one’s own country, 

The nxind was filled with unmeasurable joy, 

At thought of meeting assembled relations. 

Ah the pain ( Endeavour without profit. 

Alas I snch course of conduct. Alas I Aloe I 

Thus lamenting aloud, she wept bittarly. 

The Prince said: 

Zan-mo 1 make not such misery. 

Apply yourself with might and main to religion. 
WitMn the ior-ww without beginning, end, 

And in the midst of this our present life, 

Since former doings all were profitless and yain, 
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Th^re norr is hop^ to gain essentie^ graai toward. 
Therefore, Zan-mo, make not soc^ distress. 

But—now again to go, 

Thou—hold mo hj the hand ! 

Thus he spake. 

Zan>mo, gtaaping the Prince by the hand, led 
the way. 

Thus, close together, they came into Ha-ri. 

Whilst reposing in the oool shade ot a tree. 

The Minister Darwa-san*po mode his appearance. 
Prostrating himself before the Prince, with palms 
joined in prayer, 

He spake these words ; 

Son of Buddha ! Ti-me-kim*dan, 

To myself, Minister, pray tell thy wish. 

The great father King, with Minsters assembled. 
Great Queen Gel-dan-zazi«mo, with nutobexa of 
consorts, 

Sixty feudatories, and three thousand oibcers ; 
Household, servants, subjeote—ninety-two thou¬ 
sand, 

By reverent faith in thee, petition thee to come. 
Dispatching as envoy myself—Da-wa-san-po. 

Thus he petitioned. 

The Pnnce, puttu^ his hand on the head of 
Da-wa-zan-po, 

8p^ these wo:^: 
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Da-wa-zan-po, Lava you come with your retmue I 

Although Qot dead, I am only just alive. 

Listen, Pa'Zan. 

The Bhe>t^ country, has it become a kingdom of 
the Doctrine ? 

My noble father and mother, are they in good 
health f 

Jn accord with your petition let us now 
proceed. 

Thus he spake. 

Then the Minister Da^wa-zan-po, with Men-d^ 
zsQ-mo, 

Led the Prince, holding his right hand and his 
left. 

When they eat down by the wayside in order to 
rest, 

Blood came forth afresh from the sockets inflaiaed 
of the Prince ; and he shivered. 

Then he spake these words: 

This is the end of my giving. 

My alms now are oonsusunated. 

Thou, illustrious Msn-d^zan*mo, 

And thou, good Da-wa-san-po, 

Return now to the country of Bhe-t4. 

Because in ooncord with its faith, 

1 go also to mine own kingdom— 

To the kingdom of holiness. 

Sitting on the earth with legs crossed, 
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He contuiued: 

To act according to tKe Buddlia doctrine, 

Will IxnDg to happiness destitute sentients. 

Delight, ^en, in meditation on the great religion. 

When he had thus spoken he was led toward a 
place of habitation. 

Then all the Buddhae of the ten directions 
became visible in the heavens over against 
him. 

Placing hands upon the head of the Prince, thef 
endcwed him with mystic power. 

Then he spake these words in prayer: 

0 Buddhas of the ten directions, remember me. 

To blot out the misery of Men-de-zan-mo, 

And to accomplish the wish of Da-wa-zan-po, 

May both mjnp eyes be oleax as aforetime. 

Because he had thus spoken, 

In that same moment he was blessed with the 
two eyes of perfect, heavenly wisdom, more 
clear before. ; 

Again proceeding, they came to the so-called 

Place of Splendid Thought. 1 

There, Mighty Tree Throne, King of the Sandy \ 

Border Country, 

Because delighted to do him honour, i 

Invited Tl'me-kun-dan, bis wife and retinue. | 

1 

I 


{ 
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Placing in prozoinance the Go-do-pimg-ohum 
(Wliich con^iuets the hoet of Wante and 
Wishes), 

He gare back this amasing Jewel. 

Then he said: 

Long thon hast been in ezile, 0 King, 

At H^shang the Mountain oi Demons. 

In eeU'punishinent for this. 

Beseeching expiation and forgireness, 

1 present to 7 on also my kingdom, household, 
and servants, 

And pray that I, even X, znay he drawn from the 

kor-wa. 


When he bad muoh clrcmiiambulated, 

The Prince indicated acceptance. 

So the erstwhile enemy of the father King becatne 
osoe again subject to his power. 

By the wayside, when they had proceeded, 

Were the three Brahmans from the Country of 
Golden Sand. 

Leading the three children, the two brothers and 
sister, 

They said: We have found these of great use and 
profit. 

Now in acknowledgment of the King’s favour, 

We have come to return them to their parents. 

So they presented them to both father and 
mother. 
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But tiie Prince ewd: 

Because I am unable to retake Ibat which I have 
given, 

You three lead them away, 

j^ain now committed th you, impose the work 
you wish. 

Prostrating herself, Men-de-zan-mo 6^ : 

Hearken to me, Great King. 

Three children begotten of my body, 

Held as servaate for twelve years by these 
Brahmans, ,, 

Are found by the way^ aa rare lotus-blossoms. 
These three precious children, 

Oi noble birfli, and royal lineage, 

Have bom© immeasurable pain in serving low 
people. 

Such CMinot be thought of without tears, 

coxild they not be gained by wealth 1 

Thus weeping, she implored. 

The Prince thought to himself : 

What Zan-mo saye is true. 

Eeflecting thus compassionately, he said; 

0 pleasing and beautiful Men*de-zan-mo, listen 
to me. 

Weep no more. 

By wealth I can recover the children. 
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So he said: 

Oho, you tbxee Brahmans. 

Come down to my country. 

With wealth TU secure these children. 

When he had thus spoken the journey was 
oontinned. 

Fpooj the frontiers of their country, feudatories, 
Ministers, household, subjects, came some twelve 
miise 

To welcome and to make oblatlone. 

The father King, Ssr-kyong, Tra-pel, Earth 
guardian of glorious renown, came even seven 
miles with incense. 

From the Lotus Palace of Bh^td, 

To the outskirts of the great City of Shining 
Lights 

There appeared at the Welcome : 

Canopies, 

Royal insignia,^ 

Ensigns, 

Fans for cooling, 

Yak-tail fans for waving, 

Tent dwellings. 

Musical instrwents, 

Cymbals, 

Oblation of erings, 

> lli6 TOjaX luigbia, asaordiog to Jbehleo, sm fimt 
iurbaa, pwMol, sword. fl74Ap, SAd ooloarod soadals. 

6 
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Siugiiig, aiu3 dancing, 

Gviitars, 

Wind bills, 

Peals of bells, 

Fifes, flageolets, 

Great pole trumpete. 

The strains of sh this resounded in every street 
of the city, 


Then arrived in the Gty of Shining Lights 
Both Prince and Prinoess 
(With the children, Brahmans, and atte n danta). 
Kujj.ii—All-eeeing—the feudatory prince of the 
city, 

Bowed low many times before Prince and 
Princess, 

And presented an inoonoelTdble variety of 
oUatloDs, 

Addressing them in these words: 


T.ilfp as a sun which is lost from the view, 

La t er to torn, and rise yet anew— 

Thou, Father, Mother, of all sentient creatures, 
Now rise from the setting in Mountain of 
Demons, 

To deliver—eo to all is thy very great good¬ 
ness— 

Ourseivee, retinue, subjects from pain of 
existence. 

Then, Ti-me-kun-dan, in Fulfilment of Wish, 
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Didst own life with thina organ of 

sight. 

Sines it was thus, than the great father Sing 
Thinks not of the Gem thou didst give to Ms foe. 
Mighty aage, Meru-like, Victor, Lord of men, 
Stalest, renowned, exeeUeut, holy—thou, 

From thy sacred Sojourn of ^ppy Thought, 

Will rule according to religious precept. 

Myself, in changing life from this, may X 
Again and yet again be boro in thy retinue. 

Such is the sequence and eummit of my prayer. 

So his address. 

Again progressing, 

All the feudatory princes with their subjects 
came to welcome ; bowed low and ws^ed 
round righ^wise. 

Bangs with wealth each presented a coin of 
gold. 

Itab*zaii—Excellent, and DoU'dan—Expedient, 
and others gave a coin of ailTer, 

Others again, people of neighbouring countries, 
€^Te much w^th of fine, unwrought gold. 

Later in the Cit; of Glorious Flowers the Prince, 
with his wife and children. 

Met the father King, and bowed low before him. 
Then the Prince, grssping the hand of his father, 
shed many tears. 
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The TCing said: 

Since onr meeting is of the nature of cause 
effect, 

The shedding of tears is purposeless [ 

So the Prince and Hen-de-zan-mo wiped their 
eyes. 

When all were seated on cushions, 

The mother, MeH'de'zan-mo, said to her three 
children: 

Children, heart of mine, come to the bosom of 
Ma-ma. 

But the cbildren wished not to come. 

Then the father exclaimed i 

What is this ? Speak I 

Le-dan replied thus: 

Fruit which had grown on the Grant-wishing 
Tree 

Was eaten b 7 nagas when it fell in the sea. 

Thongh offspring of House noble and mighty, 

We were sent to a mountain distant and 
saTage. 

Whilst resting in yalley, deserted, far*off 

We were given to Brahmans by immaculata 
father— 
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HTedf, and L^pal, and sister Le-dse, making 
three. 

Glyen in alms, his children, the flesh of his flesh. 

To do each as servant the work of these Brahmans. 

We hare eaten unclean food, and worn fonl 
clothing. 

And been humbled also by dirt and oppression. 

How, then, would we dare soil the breast of onr 
mother ? 

Becanse he had thus spoken, 

The three children had for washing peifumed 
water in a precious vase, 

Arid were given fresh clothes to put on. 

Toward the price of Le-dan the three Brahmans 
received five hundred gold coins. 

Toward the price of Le>pai they received flve 
hundred silver coins, 

And toward the price of the daughter Le^dne, 
three hundred elephants. 

Securing provisions for their journey the three 
Br^mans then returned to their own 
country. 

Prince Xi*me*kun-dan later to his father spake 
* these words ; 

Dear father King, lord of men, hearken nnto me. 

In bearing the punishment and condemnation. 
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Prononnced by King Sa*^ong Tra-pel, 

Fully in distant land have I bome piivatloa. 
Near the Mountain of Fear, pemioious wild 
beasts, 

Ualigaaiit goblins, and every sort oi demon 
Served, midst the mass, to bold the way of 
terror. 

For clothee we had leaves, for coneh we bad 
grass; 

For food we bad fruit; for drink we bad 
water; 

For companions, the birds and the game,^ 
Privations because of the clinging to wealth. 

May none other sufer the pains we've endured, 
Since the happening of my father’s Pung-chnm 
jewel. 

Yet—by the power of compact for deeds of 
merit) 

Hay charity gain its transcendental finish,— 
Happy peace for all creatures—no, none ex* 
cep ted— 

But mainly for Father—the Glorious Barth* 
guardian. 

And may all of his subjects, retinue, household, 
When the paesioiis of darkness have all been 
atoned. 

Meet again in the After. Suoh now is my pra 3 rer. 
Thus may my givings of self to the Highest 
Gain the blesdng of Buddha as fruit of my 
guest. 
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'When he had thus ^oken the father King 
answered; 

Jn speaking thus thou speakest truth. 

Bj the sinhil fault of ignorance 
Ezilo afar has been thy punishment, 

And never, for it, have I ceased to ihotziu. 

But fate it was brought me suoh oounciilors. 
When you arrived, e&l young, in distant land, 
You gave, so I did hear, your little ones, 

Horses, wagons, ebphants, even yonr eyes. 

Yon gave your all in alms, retaining naught. 

8moe thou hast done all this, how can 1 grieve 
That thou didst give my Bung-chum to an enemy 1 
In me is bom, since I have heard thy deed, 
Immeasurable joy, and great belief. 

For all my sin of punialuneot and speech, 

I trust you will ent^ forgiveness grant, 

As I from now will expiation make. 

So all my treasure store—an ocean mine, 

I to thee present. Give away as thou wilt. 

When he had thus spoken. 

The father led both his son and Men-de-zan-nao 
by the hand. 

The two sons and daughter were placed in a wagon. 
So they approached the gate of the palace, 

There they were welcomed with incense by Gel- 
dan-oan-mo, the queen mother, at the head 
of numerous consorts. 
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And the gods, with the lord Indrd, divine ruler 
made to fall a rein of dowers. 

Cymbals also resounded. 

The Prince, his wife, sons and daughter, 
Proatrsted themselves, with many tears, before 
Gel'dan-san-mo, 

Then the mother said to her eon: 

Thou, my son, immaculate, 

Listen to me. 

By the wind-like force of fate, 

To both my son and his wife 
Has happened great misery. 

In mourning Pve spent th^ 7^79) 

In torment beating tny breast. 

Without cease ay tears have flowed, 

Fires have raged within my heart. 

But to-day, 

These are quenched by holy waters, 

So calm has come to give |oy birth. 

Hurt now is gone, Ti-m6, my son. 

And mothei^pain is blotted out. 

Thus she spake. 

Entering the palace, they sat roiand on 
cushions, 

Whil^ the father King addressed these words to 
ois son: 
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Youthful Ti-mfr-knn-dmi, 

Use mj seven luatpous head je^rele; 

Above eUI that same supreme PuDg*chvim 
Which was given to ecemy, 

But returned by force of thy merit, 

(So, then, virtuous one and lettered,^ 

The Pui^-chum atiH cro^vns the jewelled head.) 
For use ^o are many treaeuree, 

Of gold, silver, pearls, and hneat silk; 

With horses, eJephante, bnlfalo, 

Offapring, f^datories, ministers, 

■V^th myriads, too, of subject people j 
All, without exception, 

Enjoy in splendour, mnch-beloy^ youth. 

After he had thus spoken. 

The Prince was emblaaoned with the precious 
ornaments. 

And was then installed upon the royal throne. 

In his hand was held the golden wheel of thousand 
spokes, 

Whilst subjects, feudatories, miaiatera, 

Before him did their due obeisance. 

Addreeaing him, the father King said; 

Heart belovM Ti-me-kun-dan—thou 
Enjoy in happiness my fortxrne. 

* Ct.u*eusg«se«d that this fa w ref«reiice to ooe liftbituatod 
t9 re^uiog spells. 
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Into thy hand, too, are delirered 
Feudal prince and subject people. 

Thus Ti-me>kuii'dan vae appointed Begent of 
his father; 

And within an area of forty^dve miles wore full, 
feetiTe rejoiomgs. 

After that Ti-me>k^-dan guarded the kingdom. 
And, by virtue of his merits, the spiritual law 
flourished more abundantly than before. 

To later India, the lord of the gods, made 
this pronouncement: 

By ATilft to tho Mountain of Devils, 

For giving the Fung-chcm to one beyond, 

Thou hast endured Imitleea sufierii^ 

Bearing the bitterness for all beings. 

Blessing further to spread, thou gav'st thy 
ohildien. 

Later, too, thou gav'st the preoioos power of 
sight. 

And gained thereby the Vision more inoomparably 
bright. 

Returning here to thine own land, 

Thou ndeet the realm. 

But since dominion is not quinteasenoe. 

Therefore to all thou hast giTen in charity, 

Striving to gain the Highest Perfection. 

Mighty thou art to all the frontiers, 

The light that lighteth the face of the world, 
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gnrpassmg all iii tumiLg Dootriue’s whael, 

Por none can rival tbeo in holinees. 

Pasaing from this life, thou wilt rise again 
Above the lovely Pota Monnt. 

By le-birth there in son All-glorioua, 

Thither, by tn ming Doctrine’s whed, 

Thon wflt draw all men unto thee—- 
Supremely and wholly Buddha. 

Thy father, Sa-hyong Tra-pel, Barth Guardian of 
Glorious Renown, 

When a million kaUpa have gone, 

At a time of scintillating bri^tness, 

In birth as being named Gao-ohan,—Glacier, 

Will spread afcf the rule of reDgion. 

When Queen Gel-dau-zan-mo will have passed 
Into the holy land of salvation, 

Again will she be born a woman, 

A woman who will hold the mind of man. 

Concerning so-called Men-d^zan*mo,—ehe, 

Later in the country of Cin-gharla, 

Will he re-bom and re-named King De-oh6,— 
Make-peace. 

Of thy two sons,—worthy princes, 

At re-birth in Southern India, 

The elder will be King Don-dan,—Ex^dient, 

The younger will be Prince Trim-aim,—Cloud- 
grasp. 
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Thy daughter, engagiiig Le>dze, 

In the country O-di-ya-na* 

Will bear a son the name of De>dii. 

The worthy JkTinister Da>wa-zaD>po 
Will become the son of Kuo-gSrSan-po. 

So Ti-m^kun*dazi by bis saintly deeds, 

By goodness, nobility, charity, 

Has brought felicity to wife, to parents, 

To childr^ ministers, and to people. 

Then spread thy sway, thou Prince hCracuIous, 
Thon, born of men, a child of Buddha, 

And thy lovely Lotus garden. 

Nurture with thy wisdom, still. 

Thus at length will Yirtne’s tree, 

When ripened to maturity, 

Bear many flower ecstasy. 

So, blossome of surpassing loveliness, 

£^)and! 


Myself— 

^len I at length have changed tbla life of god, 

I beg you then accept my humble service, 

Aa odour ever clings to body. 

So may we always be united I Such is my 
prayer I 
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As soon as be had thus spoken ludra became 
mvislble. 

Tbeo Men-de-zaii'Zno said to the King: 

What was that loTely form which has just 
Taniahed 1 

The King replied: 

Without moTiug, Zan-mo, listen to me. 

In a garden of flowers, 

Comes there a time 
When mightiest blossoms 
Bend necks, and are broken, 

Biminish and vanish. 

And in the autumn 
The dew on the grass, 

Like garb ol hoa>fro8t, 

With rising of sun, 

Mounts up and is gone. 

Thna, too, the rainbow, 

Spanning the heavens. 

Stays but a moment, 

Then fades and is gone. 

So we, father, znother, 

Onr children have met, 

Then lilce the flower, 

Great A-sha-darta, 
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BUtf just ft littld, 

Then Tatdsh and pass. 

Eres thia action, 

A moment from nov, 

It also is not. 

In temporal life, 

Thus we assemble, 

Then in an instant 
Comes separation, 

And Bool is distr^ed. 

Tet—should lot be to stay 
Mida f, men in this world. 

Years thirt;f and hundred, 

Mj prayer is to work 
For the good oi the race. 

My kingdom and jewels 
Can be held by my sons. 

If held as by steward, 

Good by man will be gained, 

And my end be atieined. 

When he had thus spoken 
He transferred bis dominions turn by turn to his 
two sons. 

Five hundred maidens became their ^^ueens. 
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Above them was tbe ezusnation of a sea-nymph, 
the daughter of King Da-wai-pol, 

And myriads took part in festive eDtertaininents 
within an area of twelve exiles. 

Then King Ti-me-kun-dan 
And Queen Men-de-zan-mo, 

With the Minister Pa-wa-zan-po, 

AJso his son Pro-chd,—Make-&iends, 

And the Minister Pran-aim,—Seize Blessing, 
Went for meditatioii to the great mountain of 
Oin*gha-la, 

Whilst the two sons guarded the kingdom as 
before. 

When dve years of human life had passed, 

King Ti-me-kun-dan and Hen-de-zan-mo 
Were transformed into a red and yellow flower 
And were wafted by the movement of the wind 
into southern India. 

In sadness the Ministers returned to their own 
country, 

And spake these words to the two sons: 

The King thy father, and thy mother, 

Having been transformed into red and yellow 
flower, 

And having been wafted by the wind into Southern 
India; 

Now Buddha is. 
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BecAVse this pronouncement, 

The two SODS rejoiced exceedingly ; 

And set iorth the conquering I^-gyur and Tan- 

gyiiT, 

With the Myriad and One GcHen Precepts, 

Into a finished memori^ of both father and 
mother. 

To the end felicitous 

TT^ l)een told this Birth story and Biography 
Of the most religious Ti-me-kun-dan, 
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